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Editors’ Foreword 


Over the last decade, the author of this text, Qari Mufti Mohamed-Umer 
Esmail à, taught the sciences of tajwid and qira'at to students all over the 
world. While teaching his students, Mufti Mohamed-Umer Esmail & 
compiled both written and audio commentary in English on the texts and 
subjects he taught. His work benefited students by providing them access to 
this branch of sacred knowledge. Spanning over 700 pages, his 
commentaries are line-by-line translations and explanations of hundreds of 
lines of poetry and utilize dozens of sources and techniques to elucidate the 
vast and complex sciences of tajwid and qira'at. For the non-scholar and non- 


Arabic speaker, this work is a blessing. 


While he had the intention of publishing his works, his humility always led 
him to question whether his works were ready. We are honored to have the 
privilege of publishing his works which we have named: 


Tashil al-Jazariyyah 
Tashil al-Shatibiyyah 
Tashil al-Durrah 
Tashil al-Rusüm 


We pray that these texts benefit both teachers and students of the Quran 
around the world and serve as a continued source of sadaqah jariyah for our 


beloved teacher 43. Amin. 


As Imam al-Shatibi # states in his seminal text, Hirz al-Amdni wa Wajh al- 


Tahani (commonly known as al-Shatibiyah), 


Suis Che STA عتا أثمة لكا تَقَلُو‎ SILL abl جَرَى‎ 


“May Allah grant abundant rewards on our behalf to the Imams who relayed 
to us the Qur’an authenticated and precise.” 


Lastly, we request the generous reader to assign all errors to the editors as 
it was our responsibility to edit the works left to us by our teacher for any 
typing errors or unfinished content. The author did not consider these 
works ready for publishing during his lifetime. If you find any errors, please 
email them to us at info@giraatsimplified.com. 


With a request for du‘as, 
Students of the late Mufti Mohamed-Umer Esmail à&;, 


Junaid Tayyab 
Sulma Badrudduja 
Saaima Yacoob 





Introduction 


All praise is due to Allah, Most High who has preserved every aspect of His 
book, even its manner of writing, and may the peace and blessings of Allah 
be upon His beloved Prophet *, his family and his companions 5. 


The work before you is a compilation of Mufti Mohamed-Umer Esmail's & 
teaching notes on the science of Rasm or Qur’anic Orthography. Our 
respected teacher used to dedicate a few weeks to teach us various aspects 
of Rasm before he would teach us al-Muqaddimah al-Jazariyyah. This short 
work exposes a student to important topics related to the writing of the 
Qur’an such as the development of the Arabic script, the compilation of the 
Qur’an, early books written in the science of Rasm, as well as discussions 
around the principles of Rasm in a simple and accessible way. Like all books 
of this nature, this work should be studied with a teacher. 


While this book is not a comprehensive text on the science of Rasm, it is an 
excellent introduction to it. It helps a student to place discussions about 
Rasm in their broader context and understand why certain words in the 
Qur’an may be written the way they are. After going through this work, a 
student would better understand the two chapters related to Rasm in al- 
Muqaddimah al-Jazariyyah. For students of qira'at, this work serves as an 
important resource to understand the connection between the science of 
Rasm and the science of Qira'at. 


In addition to the above, this work prepares students to begin their study of 
a text that goes through both the usül and the furüsh of this science as well 
as the ikhtilafat between the Uthmani codices. This work does not 
differentiate between the usül and furüsh of the science of Rasm. Rather, it 
presents the reader with various examples, some that are covered under the 
usül and others under the furüsh. The aim is always to show the reader a 
variety of words that are written uniquely in the orthography of the Quran, 


so that when he/she comes across them, he/she is better able to understand 
why they may have been written in this way. 


As this work is a compilation of various chapters, understanding their 
placement is beneficial. As the Quran was revealed in Arabic, the first two 
chapters explore the development of the Arabic script and the conventions 
added to it to facilitate the correct reading of the Qur'an. The chapter that 
follows moves into the collection of the Qur’an as the science of Rasm and its 
development is directly connected to this process. After the compilation of 
the whole Quran, the ummah, at various intervals, added divisions in the 
Quran to facilitate its recitation, such as ajza’, ahzab, etc. These are explained 
in the chapter on “Various Divisions of the Qur'an." The work then begins to 
discuss the science of Rasm and its significance. This is followed by a chapter 
on Arabic calligraphic scripts to remove any confusion between Rasm al- 
khatt and Arabic calligraphy. The next chapter lists the early books written 
in the science of Rasm as the reader would encounter some of the names of 
these scholars in the books and texts of Rasm. Next, the sources ofthe science 
of Rasm are listed, and then the work includes a chapter for each of the 
principles of Rasm. 


While compiling our teacher's notes, I have corrected typing errors, as well 
as added references and explanatory footnotes where needed. Where I have 
added words directly into the text, I have placed them within square 
brackets. In the second half of the book, the reader will notice that not every 
example or explanation has been referenced. However, I have checked the 
examples as well as the various explanations that the esteemed author has 
given against books on the rasm of the Quran. I mainly relied on the 
following five books when editing the second half of the book: Sharh Matn 
‘Aqilah Atrab al-Qasa’id fi al-Rasm al-Qur'áni by Shaykh ‘Abd al-Fattah al-Qadi, 
As-hal al-Mawarid fi Sharh ‘Agilah Atrab al-Qas@id by Hazrat Qari Fath 
Muhammad Panipati, Tas-hil al-Bayān ft Rasm Khatt al-Qur’an by Qari Nadhr 
Muhammad, Samir al-Talibin by Shaykh ‘Ali al-Dabba‘ and Ma‘rifah al-Rusüm 


by Qari Ibn Diya? Ahmad. This last book also served as the inspiration for the 
title of this work. 


I would like to thank my student, Basil Farooq, for his help in looking for 
references and his valuable feedback on the completed draft, and my 
student, Humayra Khan, for helping to proofread the electronic copy for any 
typesetting errors. May Allah reward them both and every person who 
advised us and made du'?? for this work. Amin. 





I ask Allah 35€ to forgive us for our shortcomings, and to overlook our 
mistakes, and to accept this work from us and from our dear teacher, Mufti 


Mohamed-Umer Esmail à. Amin. 
الجهد وعليك انكلان‎ Deas الدعاء وعليك الاجابت»‎ Ws all 


Saaima Yacoob 
November 2021/5261“ al-Thani 1443 


The Science of Rasm al-Khatt 


Before studying the science of rasm al-khatt, it is imperative to know a brief 
history of the Arabic language. 


Development of Arabic Writing 


The Qur’an consists of 114 chapters. The word used for each chapter of the 
Qur'an is s;,written in English as sürah/süra. Its plural is سُوّر‎ suwar. These 
suwar consist of verses/passages. The word used for verse is aî dyah/dyat. 
The plurals for ayah are kl ayat or &i aay. A verse can be a full sentence, a 
part of a sentence, or it could consist of multiple sentences. Though the word 
"verse" is prevalently used for ayah, it is not the correct representation 
because a verse is a line of poetry and the Quran is not poetry. 


The word for sentence in Arabic is 3u&jumlah/jumla. Its plural is jumal J. A 
jumla consists of words. The word used for words in Arabic is kalimah x$. Its 
plural is kalimat. A word consists of letters. The Arabic for letters is sz harf. 
Its pluralis 4, huruf. The harf or letter is the smallest component of what 


composes the Quran. 


The word harf literally means a corner, side, or border. It is also used to mean 
a method or mode. Since letters in Arabic fall on the side of their names, they 
are named harf / hurüf. For example the letter „when spelled out is sl». The 
actual letter falls at the beginning of its name which is also the side of its 
name, thus getting the name harf. The same is the case with the rest of the 
letters except alif and hamza. Alif is an exception because alif being a letter of 
madd (long vowel) cannot possibly be at the beginning of a word, thus alif 
was named with hamza at the beginning due to the similarity of both their 
shape and makhraj. Mubarrad the famous grammarian considered hamza and 


10 


alif both as one letter.’ As for hamzah, in reality it was amzah.^ It is common 
in Arabic to change the ha? to hamza and vice versa. For example, sko 


originally was ob.’ 


Technically, the word harf is used for different meanings in different 
sciences. In the science of Arabic grammar, harf can refer to a letter and also 
to a particle or preposition i.e., a word that is neither a noun nor a verb and 
cannot convey its full meaning on its own. In the science of qira'at, it refers 
to a word of the Qur'an that can be recited in different ways as long as it is 
in accordance with the rules of Arabic grammar and ‘Uthmani rasm al-khatt 
and its transmission is mutawatir. The word harf is also used for a particular 
dialect or accent of a people. 


When the Qur’an was being revealed, it would immediately be written. The 
letters were empty of dots. The Arabs were sufficiently skilled in their 
language to be able to discern the letters without dots, also using the context 
of the writing. Some have written that the use of dots was considered a sign 
of weakness and ignorance of the language. It was considered an insult if 
someone received a letter with dots.“ There were a total of 18 letters that 
were used to pronounce the 29 letters of the Arabic alphabet as we know it 
today. The 18 letters were: 


انا ح د رس ص ط ع ف ق کل م نه وى 


1 Izhàr Thanwi, Jawahir al-Naqiyyah, 24. 

? Mulla ‘Ali 21-0321”, al-Minah al-Fikriyyah, 72. 

° Izhar Ahmad Thanwi, al-Jawahir al-Naqiyyah, 24. 

4 Usmani, An Approach to the Qur'ánic Sciences, 206; Qalqashandi, Subh al-A‘sha fi Sana‘ah al- 
Insha?, 3:149. 
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The Introduction of Dots 


The word naqt L% in Arabic means to draw dots and technically it means to 
write diacritical points or marks. Nuqtah akis means one dot and its plural is 
Linuqat. There are two types of naqt; Naqt al-ijam الإغجام‎ L# and naqt al-irab 
الإعراب‎ Lis. 


Naqt al-i‘rab was used for the short vowels i.e., dammah, fathah, kasrah, and 
for the absence of a vowel i.e., sukün and for nunation i.e., tanwin. In the 
beginning dots were marked on the top, bottom, behind or in front of words 
to denote the short vowels on words.’ 


Naqt al-ijam refers to the dots used on letters to distinguish between those 
letters that have identical shapes. 


The History of Naqt al-ITab الإعراب‎ kuis 


During the khilafah of Mu'awiyah ibn Abi Sufyan :&, he wrote to his son 
Ziyad—who was the governor of Basrah—summoning his son ‘Ubaid Allah 
ibn Ziyad. When he entered upon Mu'awiyah ib, Mu'awiyah +® noticed that 
he was erring in his speech. On this Mu'awiyah # wrote to his son 
reprimanding him on his son's erring in speech. Ziyad sent for the well- 
known scholar of the time Abū al-Aswad al-Duali and said to him, “These 
non-Arabs have distorted the Arabic language. Why don’t you create 
something through which people can correct their speech and accurately 
recite the Word of Allah?” Abū al-Aswad declined and went away. 


Ziyad was not one to give up. He asked a person to sit in the path of Abü al- 
Aswad and deliberately recite the Qur’an incorrectly. When Abi al-Aswad 
passed by this person, he heard him recite the first verse of Surah al-Bara?ah 


5 Shafi Usmani, Ma'arifah al-Qur'an, 1:32. 
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incorrectly, in a manner that would mean that Allah has nothing to do with 
the polytheists and His Prophet, when it should be Allah and His Prophet 
have nothing to do with the polytheists. Abū al-Aswad found that repugnant 
and said, "Allah is above having nothing to do with His Prophet," and right 
away returned to Ziyad and accepted his request and said that he will begin 
with the irab (dammah, fathah, kasrah etc.) of the Qur’an. He asked Ziyad to 
send him thirty scholars so that he can choose one of them to help him in 
his cause. Ziyad sent thirty scholars to him and Abü al-Aswad continued to 
test them until he chose one scholar who was from the tribe of Bani ‘Abd al- 


Qais. 


Abü al-Aswad said to him: Grab the mushaf and some ink of a color different 
from the color of the mushaf and listen carefully to me. Whenever you find 
me opening my mouth while reciting a letter, place a dot on top of that 
letter, and when you see me rounding my lips, place a dot in front of the 
letter, and when you see me lowering them, write a dot underneath the 
letter. As for when you see me following up with a ghunnah sound (nün sound 
as in tanwin), write two dots (instead of one) appropriately. As for the letter 
without a vowel (sakin) leave it without dots. 


Every time a page was completed, Abi al-Aswad would double check it with 
him until they completed the whole mushaf likewise. 


Scribes during the time of Abü al-Aswad and thereafter continued to follow 
suit and some made slight changes to the dots. Some adopted a small square 
in place of a dot, some adopted a small filled in circle and some adopted a 
small unfilled circle. The people of Madinah introduced the breve (~ ) for 
mushaddad letters and the macron ( ) for sukan. This is how it was until the 
end of the Ummayyad (Banü Umayyah) leadership. 


$ Al-Qadi, Tarikh al-Mushaf al-Sharif, 44. 
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Later dots were introduced to distinguish letters from their look-alikes. 


Naturally this caused confusion between the two sets of dots, dots for the 


harakat and dots for the letters. Also, it was becoming tedious for many to 


write the Qur'an with one color ink and the dots with another color. Hence, 
during the Abbasid period, a scholar by the name of Khalil ibn Ahmad al- 
Farahidi introduced a diacritical system quite different and more elaborate 
than the one introduced by Abü al-Aswad. Instead of dots, he used the letter 
from which each of the short vowels is created, but in a much more 


diminutive shape.” He also introduced the shape *for the letter hamza.* The 


diacritical marks he introduced were eight: 


Fathah: A mini alif horizontally placed over the letter. If a nün is to be 
added as in tanwin then two horizontal alifs. Later on, the alif/s were 
written diagonally. 

Kasrah: A mini ya? in the shape ( <) which later lost its arch and 
became like a horizontal alif under the letter. This would be doubled 
if the letter was nunated (tanwin). This later was written diagonally 
as well. 

Dammah: A mini waw placed on top of the letter. This would be 
doubled in the case of tanwin. This was written diagonally later on. 
The scholars of maghrib (the West) removed the circle part of the waw 
for the dammah. Thus, making it look like a slanted .د‎ 


Sukün/Jazm: A small mim without the tail ( ©) on top of the letter 
alluding to the mim in the word jazm. In some cases the head of the 
letter jim ( +) would be placed on top of the letter to allude to the jim 
in jazm. The dot of the jim was later dropped. 

Tashdid/Shaddah: A small letter shin would be placed on top of the 
letter. The semi-circle part and the dots were later dropped. 


? Sha‘ban Muhammad Ismatil, Rasm al-Mushaf wa Dabtuhu, 89. 
f Al-Suyüti, al-Itqan fi “Ulam al-Qur'an, 4:184; Shafi Usmanî, Ma'arif al-Qur’an, 1:32. 
° Al-Suyüti, Al-Itqan ft “Ulam al-Qur'an, 4:186. The first six diacritical marks are mentioned 
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here. 





6. Hamza al-Qat‘: The head of the letter ‘ain reduced in size ( +) was used 
to represent hamza al-gat‘. Sometimes it would be on its own, 
sometimes on top of alif, sometimes underneath it, sometimes on 
waw and sometimes on yd? depending on the circumstances. 

7. Hamza al-Wasl: The head of the letter sad (a) was placed on top of alif 
to allude that it is connected with the word before it. This sign is not 
used in the South Asian prints of the Qur'an prevalent today. 

8. Madd: The word madd ( +) was written on top of the letter to be 
stretched. Later, the circle part of the mim and top part of the dal was 


removed to form -. 
Naqt a $ame se d bad 


Although diacritical points for letters existed during pre-Islamic times, they 
were rarely used.” They were not incorporated in the earliest manuscripts 
of the Holy Quran. During the reign of Banu Umayyah, under the leadership 
of ‘Abd al-Malik ibn Marwan, the fifth Umayyad khalifah, it was feared that 
due to non-Arab integration, the Arabic language would lose its original 
essence and beauty, and hence lead to distortion in the recitation of the 


Qur’an. 


student of Abū al-Aswad al-Du’ali—and Yahya ibn Ya‘mur al-‘Adwani—both 
from the tabiTn—to take care of this." 


So, both of them devised a convention that distinguished the letters with the 
same shape from one another. The first thing they introduced was the dots 
for ba’, tà? and tha’. They placed one dot under ba? as it was the first letter, 
two dots on tà? as it was the second letter and three dots on top of tha? as it 


1° Al-Azami, The History of the Qur'anic Text, 151-156. 
11 Tash Kubra Zada, Miftah al-Siyadah, 2:21; 21-0301, Tarikh al-Mushaf al-Sharif, 45. 
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was the third letter. Then they placed the letters that resembled one another 
in pairs and left the first one without a dot and placed one dot on top of the 
secondasin ع ط ظ س ش ص ض دذ رز‎ È. Thus, the Hij@ or Alif Bai order 


was created.” 


As for the letter shin it was feared that it may create confusion between its 
medial form and nün's medial form, so they placed three dots horizontally 
on it; one on top of each tooth of the three teeth (upward facing small lines) 
of the letter shin. In the mushafs printed in the West (North Africa and Spain 
region), till today the letter shin has three dots placed horizontally on the 
shin, while the East later on changed this to three dots placed in a triangular 
form on top of shin. 


As for the letters خ‎ Z (they decided to place one dot in the middle of jim, 
one dot on top of kha’ and nothing on ha’. 


As for Gand “they decided to keep one dot for qaf on top and one dot for 
fa’ at the bottom. Keep in mind that the bottom part of both letters was the 
same. The mushafs of Maghrib even today follow this convention for fa’ and 
qaf. The East later on adopted the convention of two dots on top for qaf and 
one dot on top for fa’. 


As for à à C Vin their medial forms, they decided to add an extra small 
tooth after Vand oas in --and ~and a longer one on top of Land ظ‎ 
to alleviate confusion. To alleviate confusion between ~and -band between 
and b, The long tooth on top of Land was initially slightly closer to 
the middle. In some traditional books they will add the adjective رع والمشالة‎ 


Land which means the one with an extra line on top. 


12 Ubaidat, "Aswat al-'Arabiyyah min al-Tartib al-Abjadi ila al-Tartib al-Sawti,” 175. 
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and Jin their initial and medial forms looked alike i.e. land `. The sign , 


that resembles *was placed on top of kaf to distinguish it from lam. Later on, 
the line of the kaf was slanted and the sign became a slanted line as well e.g., 


SS some mushafs today still have the antique method of writing kaf. 
From the above we can conclude the following: 


1. The first good innovation to take place in the mushaf ‘Uthmani was 
the insertion of dots to denote the short vowels and its innovator was 
Abi al-Aswad al-Du’ali. This was later replaced by the convention 
introduced by Khalil ibn Ahmad al-Farahidi. 

2. Early manuscripts did not have dots for every single letter, rather 
only for those letters for which correct recitation was required. 

3. The second good innovation was the introduction of dots to 
distinguish letters. Its innovator was Nasr ibn ‘Asim and Yahya ibn 
Ya‘mur. 

4. The dots for the short vowels were innovated before the dots for the 
letters. 

5. Initially the dots were written in a different color. This was gradually 
abandoned after the introduction of Khalil’s diacritical system. 


The following diagram shows the evolution of the diacritical systems taken 
from Qur'àn manuscripts with Küfi khatt from the 9-11" centuries: 


? Yassine Mrabet, license CC BY-SA 4.0 Arabic diacritics - Wikipedia 


17 





"اسم الايد اليه 


دا لك )لز حمر الز حنم 








1. Early 9th century CE script with no dots or diacritic marks. Also see 
diagram number 1 for seventh century excerpt in Kufic script: 

2. 9th - 10th century CE under the Abbasid dynasty, Abü al-Aswad's system 
established red dots with each arrangement or position indicating a 
different short vowel. 

3. Later, a second system, using black dots, was used to differentiate between 
letters like fa’ and qaf. Also see diagram number two below: 

4. 11th century CE. In al-Farahidi's system (the system we know today), dots 
were changed into shapes resembling the letters to transcribe the 
corresponding long vowels. Also see diagram 3 below. 
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Diagram 1 


Kufic script, from an early Quran manuscript showing Surah 7 (al-A‘raf) 
verses 86 & 87, 7th century. National Library, St. Petersburg, Russia. 





Diagram number 3 
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The Sequence of the Arabic Alphabet 


The Arabs until the end of the first century hijri used to pronounce the letter 
hamza, but they did not have a separate shape for it in writing,“ When they 
would write a word with a hamza in it, depending on the spelling, they would 
sometimes borrow the letter alif e.g., when writing they would write is as 
نشا‎ and while reading they would read it with a hamza not an alif. They would 
sometimes use the letter waw for hamza. For example, while writing Ce, 
they would write it as Ges: and read it with a hamza not a waw. Sometimes 
they would borrow the letter ya? for hamza, like in 5». They would write it 
as ,بير‎ but pronounce it with a hamza.” Sometimes they would write a word 
with a hamza without using any letter for it. Examples are ulesé and su. 
They would write them as قران‎ and law, but would pronounce the hamza 
anyways. 


At the beginning of the second hijri century, a scholar by the name of Khalil 
ibn Ahmad al-Farahidi borrowed the head of the ‘ain and appointed it as the 
official shape for the letter hamza.'^ From then onwards, hamza became an 
official letter with a written form. 


Therefore, the number of letters that are written will be one fewer than the 
number of letters that are pronounced due to hamza being the letter that is 
pronounced but not written. The Arabic letters that are written are known 
as al-Hurüf al-Abjadiyyah and they are 28, beginning with alif that is 
metaphorically called hamza because alif is borrowed to represent hamza.” 
The following are the Abjad letters: 


اب ج ده و زح طى كل م نس ع ف صق رش ت ث خ ذض ظ ع 


“Ibn al-Jazari, al-Tamhid, 115. 

15 Ibn Diya? Muhib al-Din Ahmad, Ma'rifah al-Rusüm, 5-6. 
16 Shafi Usmani, MaGrif al-Qur'àn, 1:32. 

17 A]-Dani, al-Muhkam, 27. 
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The scholars of the west” had a slightly different order of Abjad letters: 


The Arabic letters that are pronounced are called al-hurüf al-hij@iyyah. Hija? 
means to spell or pronounce the letters separately. They are 29, beginning 
with hamza, which is called alif metaphorically because whenever hamza 
comes at the beginning of a word, it is written as an alif or on top of it or 
underneath it. 


أب ت ث ج ح خ دذ رزس ش ص ض ط ظ ع غ ف ق كل م نه ولاى 


The alif was placed between waw and ya? adjoined with lam maftüha—which 
is pronounced lam-alif or just la—due to the fact that alif cannot be 
pronounced on its own (due to being a long vowel). 


Another sequence of the Arabic letters is grouping them in terms of their 
makhraj (place of articulation). Thus, there are 3 orders of the Arabic 
alphabet: 


1. Åt الترتيب‎ The Hija order is also known as .الترتيب الألفباق‎ The Alif- 
Ba? order is also known as الإعجام‎ 4, > or .الحروف الْمُعْجَمَة‎ The dotted 


letters or the letters that are pronounced separately. Imam Khalil 
and his student named them العربية‎ G, 41. 


2. الترتيب الأبجدى‎ The Abjadi Order 
3. الصوق‎ c The Makhraj Order 


15 Refers to the scholars of Spain and North Africa. 
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Sometimes the letters are divided into ,الحروف المعجمة والمهملة‎ letters with dots 
and the letters without dots. 


The letters with dots are: 
ب ت ث ج خ ذزش ض ظ غ ف ق ن ی‎ 


According to Rasm ‘Uthmani”, there are five instances where the does not 
have dots: 


1. When it is final (at the end of a word) e.g. su 

2. When it is a seat for hamza e.g. Se 

3. When it is a replacement for a letter, mostly alif, or the more familiar 
term is alif maqsürah whether medial or final, e.g. Mesu; 

4. When it is brought in to indicate an omitted ya’ in the rasm, e.g. zga.) 


5. When it is brought in to indicate a silah (long vowel), e.g. Gu: بي‎ 55 


The letters without dots are: 


أ ح د رس ص ط (JIE‏ 


1 The divinely inspired (tauqifi) writing of the Qur'an. 
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The Collection of the Qur’an 


The collection of the Qur’an in classical [books] is referred to as .جمع القرآن‎ 


can mean the memorization of the Qur’an, its preservation, writing,‏ جمع القرآن 


documentation, and compilation into book form.” 
Jam‘ of the Qur’an can be categorized into three stages: 


1. The era of the Messenger of Allah #¢ 
2. The Jam‘ of Abū Bakr :& 
3. The Jam‘ of ‘Uthman &, 


1. The Era of the Messenger of Allah #¢ 


Whenever an ayah or sarah would be revealed, the Messenger of Allah ككل‎ 
would call Zaid and dictate it to him and he would write it down. It is 
reported in Sahih Bukhari narrated by al-Bara’: There was revealed ‘Not equal 
are those believers who sit (at home) and those who strive and fight in the 
cause of Allah’ (4:95). The Prophet % said: ‘Call Zaid to me and let him bring 
the board, the ink pot and the scapula bone (or the scapula bone and the ink 
pot). Then he % said: ‘Write: Not equal are those believers ...” 


Al-Suyüti in al-Itqan also mentions that the material upon which the 
revelation had been written down was kept in the house of the Prophet #¢.” 


? Al-Mas’ul, Mujam al-Mustalahat, 164. 
?! Bukhari, 4990, 4594. 
? Al|-Suyüti, al-Itqan ft “Ulam 01-0117611 7 
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Al-Harith al-Muhasibi in his book Kitab Fahm al-Sunan, summarized the first 
phase of the written collection of the Qur’anic material in the following 
words: 


“Writing of the Qur'an was no novelty, for the Prophet used to order that it 
be written down, but it was in separate pieces, on scraps of leather, shoulder 
blades and palm risp,? and when (Abü Bakr) al-Siddiq ordered that it be 
copied from the (various) places to a common place, which was in the shape 
of sheets, these (materials) were found in the house of the Prophet in which 
the Quran was spread out, and he gathered it all together and tied it with a 
string so that nothing of it was lost.” 


There were many other scribes that would write the revelation for the 
Messenger of Allah %4.” The written revelation would be referred to as suhuf 
càX plural of 4as+ai.e., separated pieces of loose parchments of skin, bone, 
papyrus, paper or scrolls. 


The following are some important points about the collection of the Quran 
during the era of the Messenger of Allah 3&. 


e The revelation was written down by many of the sahaba ès. The 


revelation would be written on scraps of leather, shoulder blades and 
palm risp. 

e Many had copies of the revelation, partially or wholly. 

e All the sahaba #% had portions memorized. 

e Many had the entire Quran memorized. 

e The Messenger of Allah % himself instructed his scribes as to where 
the different revealed verses should be placed, and thus, determined 
the order and arrangement. 


2 Stalks 
24 Al-Suyuti, Al-Itqan fi Ulam al-Qur'an, 1:206-207. 
25 Shafi Usmanî, Ma‘arif al-Qur’an, 1:22. 


26 





e This order and arrangement were well known to the Muslims and 
strictly observed by them. 
e Jibril «went through all the revelation with Muhammad AK 


Aa 


each 





year in Ramadan, and went through it twice in the year the 
Messenger of Allah #6 passed away. 

e There are numerous reports about the existence of the written 
Qur'an in the form of a book or piece of writing (kitab) during the 
lifetime of the Prophet 3&. 


2. The Jam‘ of Abii Bakr وه‎ 


After the demise of the Messenger of Allahi, during the Caliphate (khilafah) 
of Abū Bakr روه‎ a battle by the name of Yamamah took place wherein many 
qurr@ (scholars of the Quran) were martyred, thus creating the need to 
bring the Qur’an together in one place. Sahih Bukhari relates this incident as 
follows: 


Zaid ibn Thabit al-Ansari, one of the scribes of the Revelation narrates, “Abu 
Bakr sent for me after the martyrdom of many qurra? during the battle of 
Yamamah. ‘Umar was also present. Abu Bakr said, “Umar has come to me and 
said, ‘the people have suffered heavy casualties on the day of (the battle of) 
Yamamah, and I am afraid that there will be some casualties among the 
qurr@ (those who know the Qur’an by heart) at other places, whereby a large 
part of the Qur'an may be lost, unless you collect it. And I am of the opinion 
that you should collect the Quran.’ Abū Bakr added, ‘I said to ‘Umar, "How 
can I do something which Allah’s Apostle has not done?” ‘Umar said (to me) 
“By Allah, it is (really) a good thing.” ‘Umar kept on insisting to accept his 
proposal, till Allah opened my heart for it and I agreed with ‘Umar’. (Zaid ibn 
Thabit added), ‘Umar was sitting with him (Abi Bakr) and was not speaking. 
Abi Bakr said (to me), ‘You are a wise young man and we do not suspect you 
(of telling lies or of forgetfulness); and you used to write the Divine 
Revelation for Messenger of Allah #¢. Therefore, look for the Quran and 


collect it (in one manuscript)'. By Allah, if he (Abü Bakr) had ordered me to 
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shift one of the mountains (from its place) it would not have been harder for 
me than what he had ordered me concerning the collection of the Quran. I 
said to both of them, 'How dare you do a thing which the Prophet has not 
done?’ Abū Bakr said, ‘By Allah, it is (really) a good thing. So I kept on arguing 
with him about it till Allah opened my heart for that which He had opened 
the hearts of Abū Bakr and ‘Umar. 50 started locating the Qur’anic material 
and collecting it from parchments, scapula, leafstalks of date palms and from 
the memories of men (who knew it by heart). I found with Khuzaima two 
verses of süras al-Tauba which I had not found with anybody else (and they 
were): 


‘Verily there has come to you an Apostle (Muhammad) from among 
yourselves. It grieves him that you should receive any injury or difficulty. He 
(Muhammad) is ardently anxious over you (to be rightly guided).’ (9:128) 


The manuscript of the Quran that was collected remained with Abū Bakr till 
Allah took him unto Him, and then with ‘Umar till Allah took him unto Him, 
and finally it remained with Hafsa, ‘Umar’s daughter.^ 


Zaid ibn Thabit and ‘Umar x: set out to fulfill this daunting task and though 
they were both hafiz (they both had the Qur’4n memorized) they did not rely 
solely on their memory, nor did they solely rely on the memories of the 
hundreds of other sahaba ®swho had committed the Qur’an to memory, nor 
did he rely solely on the already available manuscripts of the Qur’an. Rather, 
they announced to all far and wide that whoever has any part of the Qur’an 
memorized or in writing, they should bring it. They took the following steps 
before including any ayah in their collection:” 


1. They verified it with their memory. 


26 Bükhari, 4986. 
27 Shafi Usmani, Ma'aárif al-Qur'àn, 1:24-25. 
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2. Two witnesses had to testify that the ayah was written in the 
presence of the Messenger of Allah 5 

3. It was collated with the collections that numerous sahdaba #% had in 
their possession. 


Some distinctive features of this copy were: 


e The ayat were arranged in the order prescribed by the Messenger of 
Allah %. 

e Each surah was written and kept separately. 

e It was written in the Hiri script.” 

e The ayat whose recital was abrogated were not included. 

e It was endorsed by the entire Ummah at the time (ijma). 

e It was named al-Umm (The Basis) so that it can serve as a reference 
point for all Muslims and further generations. 


3. The Jam of Uthman «2; 


Islam had spread to other regions of the Middle East and Muslims continued 
to learn, recite and teach the Qur'an knowing that the Quran may be recited 
according to the seven known dialects. Gradually with their integration into 
the dialects other than the seven agreed upon dialects and their integration 
into non-Arab cultures and dialects, people started coming up with their 
own dialects in terms of reciting the Qur’an. This has been outlined in the 
following Hadith of Sahih Bukhari: 


Anas ibn Malik narrates: Hudhaifa ibn al-Yaman came to ‘Uthman at the time 
when the people of Sham and the people of Iraq were waging war against 
Armenia and Azerbaijan. Hudhaifa was afraid of their (the people of Sham 
and Iraq) differences in the recitation of the Quran, so he said to ‘Uthman, 


28 A|l-Suyüti, al-Itqan fi “Ulam al-Qur’an, 1:205. 
” Abū al-Hasan A‘zami, introduction to Tashil al-Bayan fi Rasm Khat al-Qur’an by Nadhar 
Muhammad, 8. 
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‘O chief of the Believers! Save this nation before they differ about the Book 
(Quran), as Jews and the Christians did before.’ So ‘Uthman sent a message 
to Hafsa saying, ‘Send us the manuscripts of the Qur’an so that we may 
compile the Qur’anic materials in perfect copies and return the manuscripts 
to you’. Hafsa sent it to ‘“Uthman. ‘Uthman then ordered Zaid ibn Thabit, 
‘Abd Allah ibn al-Zubair, Sa‘id ibn al-‘As and ‘Abd al-Rahman ibn Harith ibn 
Hisham to rewrite the manuscripts in perfect copies. ‘Uthman said to the 
three Quraishi men, ‘In case you disagree with Zaid ibn Thabit on any point 
in the Quran, then write it in the dialect of Quraish as the Quran was 
revealed in their tongue.’ They did so, and when they had written many 
copies, ‘Uthman returned the original manuscripts to Hafsa. ‘Uthman sent 
to every Muslim province one copy of what they had copied and ordered 
that all the other Qur'anic materials whether written in fragmentary 
manuscripts or whole copies, be burnt. Zaid ibn Thabit added, ‘A verse from 
sürah al-Ahzab was missed by me when we copied the Qur’an and I used to 
hear Allah’s Apostle reciting it. So we searched for it and found it with 
Khuzaima ibn Thabit al-Ansarr'. (That verse was): ‘Among the Believers are 
men who have been true in their covenant with Allah’ (33: 23).? 


According to the well-known report, five mushafs were sent to the major 
cities of the time, Makkah al-Mukarramah, Küfah, Basrah, Sham and 
Madinah al-Munawwarah. *Uthman +® also sent teachers along with these 
mushafs. With the mushaf kept for Madinah was appointed Zaid ibn Thabit 
iis. Abū ‘Abd al-Rahman al-Sulami ês was sent with the mushaf sent to Küfa. 
‘Amir ibn ‘Abd Qais 4 was sent with the mushaf of Basrah. Mughirah ibn Abi 
Shihab «& for the mushaf of Sham and ‘Abd Allah ibn al-Sa?ib was sent with 
the mushaf of Makkah.” *Uthman :# had one mushaf prepared for himself as 
well and that mushaf is known as al-Imam. This is why some reports mention 
six mushafs were prepared. Some have mentioned that a mushaf was sent to 


30 Bükhari, 4987, 4988. 
31 Al-A‘zami, The History of the Qur'anic Text, 103; Najah, Mukhtasar al-Tabyin li-Hija? al-Tanzil, 
1:141. 
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Bahrain and one was sent to Yemen.” Some have also claimed that one 
mushaf was sent to Egypt.” 


Each teacher was ordered to teach the Qur’an to the surrounding localities 
according to the mushaf they were sent with. In order to accommodate the 
mass-communicated, uninterrupted and universally accepted gira'at, the 
Shami mushaf and Madani mushaf had slight variances in a couple of places, 


for example in the Shami mushaf, the word كأوصى‎ written as (se, 


Some of the features of this compilation were: 


1. The main purpose was to have the entire Ummah adopt one script 
for the writing, learning, teaching and propagation of the Holy 
Qur’an. 

2. The sürahs were arranged in their present order. 

3. To accommodate the mass-communicated, uninterrupted, and 
successive recitals and dialects narrated from the Messenger of Allah 
into the script, no diacritical dots or marks were included. 

4. Five, seven or eight of these mushafs were prepared and sent to the 
major cities of the time. 

5. The same method was adopted this time that was adopted in Abü 
Bakr's time and the manuscripts prepared by Abū Bakr were used. 

6. This was compiled under the guidance and leadership of ‘Uthman i& 
and with the consensus of 12,000 sahaba #2. 


? Ibn al-Jazari, al-Nashr ft al-Qira'at al-‘Ashr, 1:7, *Aqilah Atrab, 1. 36-37. 
? [zhar Ahmad Thanwi, al-Jawahir al-Naqiyyah, 14. 
34 Al-Dani, al-Muqni', 106. 
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Various Divisions of the Qur'an 


تخميس تعشير Takhmis/Ta‘shir‏ 


Takhmis literally means to count five or make five and ta‘shir means to count 
ten or make ten. It is reported from the famous tabiT, Qatadah, that the 
sahaba ® also used to incorporate the signs for every five and ten verses.” 
The letter cor the word waëwould be placed after every five verses and the 
letter gor the word »3eafter every ten verses. These would also be referred 
to as wbLAl(akhmds) and e (ashár) respectively.?* ‘Allamah al-Dàni says 
that in all regions from the time of the tabi%n till this day, scholars have 
permitted incorporating dots for letters and diacritical marks for words, and 
the enumeration of the sürahs and the verses contained in the sürahs, and 
similarly the signs for every five and ten verses.” 


It is also reported that this was introduced by the great tabi“ from Basrah, 
Nasr ibn ‘Asim al-Laithi.* 


The Ajz7 of the Qur'an 


Ajz@ s\3>lis the plural of ;;z which means a part/portion. During the time of 
Hajjaj, the Qur'an was divided into thirty almost equal ajza? based on the 
number of words apart from sürah al-Fatiha. Then each juz was divided into 


four almost equal parts with the words e for the first quarter, aifor the 


halfway point and «for the third quarter.” These words for the first three 


35 AI-Suyüti, al-Itqan fi “Ulam al-Qur’an, 4:184. 

°° Shafi Usmanî, Ma'arif al-Qur’an, 1:33; 21-0201, Tarikh al-Mushaf al-Sharif, 48. 
37 Al-Dani, al-Muhkam, 2-3. 

* Al-Suyüti, al-Itqan fi “Ulam al-Qur’an, 4:184. 

? Rahim Bakhsh Panipati, al-Khatt al-Uthmani ft al-Rasm al-Qur'ani, 31-32. 
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quarters are only marked in the South Asian prints of the Quran. They are 
not in the Madani prints. 


This was probably based on a longer Hadith in which the Messenger of Allah 
عله‎ mentioned to ‘Abd Allah ibn ‘Amr ibn al-‘As to complete the Qur’an in 


one month,“ and that many of the pious predecessors had made that their 


habit. 


The scholars of Eqypt and the west would divide the Quran into 60 ahzab 
.أحزاب‎ Ahzab is the plural of 5s. Each hizb would be about half a juz and 
each hizb would further be divided into four parts called بع الحزب‎ (1/4 of hizb) 
or al-maqra? 15i. This division of ahzab has been followed by the current 


Madani prints of the Holy Quran. It is also reported that this was done to 
facilitate the completion of the whole Quran in one month in eight rakaat 
of tahajjud. These are not found in the South Asian prints. 


Ajzī for the sake of Reciting the 07221 


Ibn al-Jazari writes that in his time, some scholars had divided the Qur'an 
into 120 ajza@ so that each riwayah can be completed in four months. Some 
scholars had divided the Quran into 240 ajza? so that in eight months they 
could complete all fourteen or twenty riwayat combined.” 


Ruku&t 


This division is found in the South Asian prints of the Holy Qur’an and not 
in the Madani prints. Its indicator is the letter ¢ with three numbers; one on 


top that indicates the number of the current ruku“ in the surah, one number 


^ Tirmidhi, 2946. 
“Ibn al-Jazari, al-Nashr ft al-Qir@at Al-‘Ashr, 2:97. 
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underneath that indicates the number of the current ruki‘ in the juz and one 
number in the middle that indicates the number of verses in that rukü*. 


This was introduced mostly by the Hanafi scholars of Ma Wara? al-Nahr? 
around the year 300 AH.? They saw that people were following the ta'shir 
(ten verses) signs for each rak'ah of tarawih, thus completing the Quran in 
thirty days i.e., 10 x 20 x 30 - 6,000 verses. However, on many occasions, the 
meaning of the topic would be left incomplete in each rak'ah. So, in order to 
facilitate that each rak'ah consists of a full topic, they devised the system of 
ruku' in terms of the completeness of a topic or meaning. In addition to that, 
they intended that the Quran be completed on the 27" of Ramadan. Hence, 
they placed 540 ruku'at^ at those places where the majority of the time, the 
topic or meaning is complete and so that the Qur'an could be completed on 
the 27" of Ramadan.” Another point that was intended is that every ruku‘ 
must consist of sufficient verses through which the obligatory amount of 
recitation for a rak'ah may be fulfilled. ^ Some latter-day scholars have 
mentioned 558 ruku‘at.” 


? Refers to Transoxania, which roughly corresponds to present day Central Asia. 
Historically, this was the land that was east of the Oxus River and west of the Jaxartes River. 
Britannica, T. Editors of Encyclopaedia. "Transoxania." Encyclopedia Britannica, November 4, 
2016. https://www.britannica.com/place/Transoxania. 

? Sarakhsi, al-Mabsüt, 2:146; Sindi, "Mustalah al-Ruki‘ fi al-Musahif,” 39. 

^ 20 units of prayer X 27 nights-540. 

^ Al-Fatawa al-Hindiyyah, 1:130. 

“Rahim Bakhsh Panipati, al-Khatt al-Uthmdni fi al-Rasm al-Qur'áni, 34-35. 

“This is the division that is used in contemporary musahif. This would not result in a khatam 
on the night of the 27" if only one rukü' is read in each rak'ah. However, one should keep in 
mind that the rukü'at in juz ‘amma are extremely short, and the reciter can easily read more 
than one in each rak‘ah. 
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A Division of the Siwar Based on Length 


Scholars have divided the sürahs of the Qur’an in terms of their length into 
the following four categories: 





Category Name Number of Sürahs 
Sürahs 

al-Tiwal (long ones) 8 Al-Bagarah to al-Bara’ah: 2-9. 
with more that 100 
ayat 
al-MPün: Sürahs 26 Yünus to Fatir: 10-35. 
with approximately 
100 ayat 
al-Mathani: Strahs 14 Yasin to al-Hujurat: 36-49. 
with less than 100 
ayat 
al-Mufassal: the last 65 Qaf to al-Nas: 50-114. 
section of the 
Qur’an 











Fami bi-Shawq 


Fami bi-Shawq G+ | is a division of the Qur’an into seven manazil منازل‎ 
(plural of Jj). This is also based on the aforementioned longer Hadith 
wherein ‘Abd Allah ibn ‘Amr ibn al-‘As # mentions that he is capable of 
reading more than one completion of the Quran in one month, upon which 
the Messenger of Allah % permitted him to recite the Qur’an in one week.” 
The division is also mentioned in another hadith of Abü Dawüd and Ibn Majah 
wherein it is explicitly mentioned that the sahabah % used to divide the 


^ Al-Zarkashi, Al-Burhan fi Ulam al-Qur'àn, 1:244-245. 
? Muslim, 1159. 
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Quran into seven parts:” one for each day of the week. The following chart 
shows the division: 











Manzil Number of Sürahs 
Number Sürahs 
1 4 Al-Fatiha to al-Nisa? 
2 5 Al-Ma'idah to al-Bara?ah 
3 7 Yünus to al-Nahl 
4 9 Al-Isra or Banü Isra’il to al-Furqan 
5 11 Al-Shu'ara? to Yasin 
6 13 Al-Saffat to al-Hujurat 
7 65 Qaf to al-Nas 





Fami bi-Shawq 3522 فمى‎ is an acronym that was introduced in the time of Hajjaj 


as a mnemonic, with each letter standing for the sürah that the manzil begins 


with: 


for al-Fatiha 
efor al-Ma?idah 
wfor Yunus 

for Bani Isra'il 
osfor al-Shu‘ara’ 
sfor Wa al-Saffat 
Jfor Qaf 


According to another slight variance, the second manzil begins with al-Nisa’. 


Thus, the acronym would be .فني بشوق‎ 


5 Al-Zarkashi, al-Burhan fi Ulam 01-0111611, 1:247; Abū Dawud, 1393; Ibn Majah 1345. 
51 Rahim Bakhsh Panipati, al-Khatt al-Uthmani ft al-Rasm al-Qur'ani, 32-33. 
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The Manazilof Ahzab 


This is another division of the Quran into seven parts slightly different from 
the above. Its acronym is عزو‎ Lili, 


for al-Fatiha 
for al-An‘am 
wfor Yunus 

Lfor Taha 

efor al-“Ankabüt 
for al-Zumar 
sfor al-Waqi‘ah 


It is reported that ‘Uthman, Zaid, Ubai ibn Ka‘b and Ibn Mas‘ud .# would 
complete a Qur’an recitation beginning from Friday” and completing on 
Thursday.” 


It is reported from Ibn ‘Abbas & that whoever follows suit will have his dus 
accepted." 


? Meaning the night before the day of Friday, as Islamically Friday begins after Maghreb 
on Thursday. 

5° Al-Nawawi, al-Tibyan, 46; Shaft Usmanî, Ma'arif al-Qur’an, 1:32; Rahim Bakhsh Panipati, al- 
Khatt al-‘Uthmani fi al-Rasm al-Qur’ani, 33; al-Ghazali, Ihya “Ulam al-Din, 1:656-657. Thursday 
here refers to Wednesday night, as the Islamic day begins after Maghreb. 

54 Rahim Bakhsh Panipati, al-Khatt al-Uthmani ft al-Rasm al-Qur’ani, 33. 
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The Importance of Rasm al-Khatt 


Scholars of qiraà'at have stated the following three conditions for 
determining the validity of a particular qira?ah.? 


1. The gir@ah must be in accordance with one of the masahif (sing: 
mushaf) prepared by the Sahaba . under the supervision of the 
Khalifa ‘Uthman +8 and sent to various parts of the Islamic world at 
the time. These were five according to one opinion, seven according 
to another and eight according to another. These are known as 
Masahif *Uthmaniyyah (sing: Mushaf ‘Uthmani). 

2. The qirà?'ah must be in accordance to the well-known grammatical 
principles of nahw (Arabic syntax) and sarf (Arabic verb conjugation). 

3. The transmission must be mutawatir. 


Definitions 


Rasm رسم‎ literally signifies: drawing, sketch, trace, graph, picture, outline, 
pattern, mark, note, design, regulation, form, rate. 


Khatt خط‎ literally means to write. It can also refer to a line. Synonymous 
words include kitabah منوالكتابة‎ 0 imla? الإملاء‎ 


Khatt is of two types; 1. قياسي‎ Qiydsi (logical) 2. اصطلاحي‎ Istilahi (technical) 


1. Khatt Qiyasi: In Arabic academia, it refers to writing a word with its letters 
the way it is pronounced in the state of wasl and waqf i.e., the spelling is 
exactly according to how the word is pronounced. About 9596 of the rasm 
of the Arabic language is giyasi. There are very few exceptions. However, 
in terms of the rasm of the Quran, approximately 80% is qiyasi, the other 


5 Ibn al-Jazari, al-Nashr ft al-Qir@at al-‘Ashr, 1:9. 
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20% is istilahi. Khatt Qiyast is also known as rasm imlai الرسم الإملائي‎ (script 
according to dictation) or gall الرسم‎ (script according to what is 
habitual). 


2. Khatt Istilahi: Where the rasm (spelling) of the word does not conform 
to the word or pronunciation. This is the main focus and subject 
matter in the science of Rasm al-Khatt. Other synonymous terms 
include: 

e Rasm al-Mushaf رسم المصحف‎ 
e Rasm Uthmani الرسم العثماني‎ 

e Khatt Uthmani الخط العثمافي‎ 
e Rasm 011770111 الرسم القرآني‎ 

e Khatt 01117317 الخط القرآني‎ 


Rasm al Khatt سم الخط‎ „refers to writing the words of the Qur’an strictly in 


accordance to how their spelling was agreed upon by the Sahaba . and 
written in the masahif prepared under the guidance of ‘Uthman &. 


Examples of words written in Rasm al-Khatt: 
te Ngo coda Gaull aedi 
The same words written in regular Arabic Khatt: 
ki العالمين الرحمان الصالحات‎ 

The word Khatt is also used to refer to the calligraphic style of Arabic writing. 
Thus, from this perspective, it is permissible to change the Khatt of the 
Quran, but it is impermissible to change the Rasm al-Khatt of the Qur’an. For 
example, while writing the Qur’an or quoting the above words as part of the 


Quran, it is permissible to write them in the following or any other font: 
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te الصا اواك‎ Gall nada 
AK العلمين الرجن الصلحت هر۷‎ 


7 


DE هؤلاء‎ sal, Jol العلمين‎ 
cub الرحمز_الصلحت هؤلاء‎ pall 


However, it is impermissible to write the same words as: 
ES Vib العالمين الرحمان الصالحات‎ 


Dabt ضبط‎ refers to the usage of diacritical marks to aid pronunciation of 
letters and words. This is sometimes included in the science of rasm al-khatt. 
Thus, we say the science of rasm al-khatt and al-dabt and at times when 
studied as a separate science, the science of dabt. 


Subject Matter 


The science of dabt deals mainly with how to write the following five 
diacritical marks: 


1. Harakat: fatha, dammah, kasrah 
2. Sukün 

3. Shaddah 

4. Madd 

5. Hamza 


Tashkil Jai is a synonymous term with dabt. Shakl مكل‎ refers to the 
diacritical marks. Ashkal أشكال‎ is its plural. 
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Status 


The rasm al-khatt of the Qur’an is an issue based on tawgif 23,3 i.e., it was 
dictated by the Messenger of Allah 3 according to how it is preserved in the 
Lawh Mahfüz اللوح المحفوظ‎ and inspired to him by Allah Ta'ala. There is no 
scope for logic or opinions in this regard. There is a famous statement of the 
scholars: 


خطان لايقاسان خط القوافي و خط القرأن 


There are two types of Khatt that have no scope for logic; The Khatt of qawaft 
(Arabic poetry) and the Rasm al-Khatt of the Quran.“ 


‘Allamah Burhan al-Din Abū Ishaq Ibrahim ibn ‘Omar al-Ja‘bari (d. 732 AH) 
states, “The rasm al-khatt of the Qur’an is tawgifi and this is the opinion of the 
scholars of the four schools of thought.””’ A vast majority of the scholars 
deem it impermissible to write the Quran contrary to rasm al-khatt. Scholars 
maintain that just like the Qur'an comprises the words and meanings, and is 
a miracle from both perspectives, it is also a miracle in terms of its script. 
Thus, the need arises to study rasm al-khatt.” 


Mulla ‘Ali 21-0311 writes in one of his works that the Messenger of Allah #¢ 
said to one of his scribes Mu‘awiyah 5, "Keep the mouth of the ink bottle as 
wide as possible so that the pen can be easily inserted, keep the cut at the 
end of the pen slanted, enlarge the ba’ of ‘bismi-Allah’ and write the teeth 
(small protruding lines) of the sin with clarity, do not ruin the eye of the 
letter mim, write the word Allah beautifully, enlarge the nün of al-Rahman 


and write al-Rahim with precision.” 


°° Nadhr Muhammad, Tas-hil al-Bayan translation and foreword by Abū al-Hasan A‘zami, 10. 
57 Al-Ja‘bari, Jamilah al-Arbab al-Marasid, 380. 

* Nadhr Muhammad, Tas-hil al-Bayan translation and foreword by Abū al-Hasan A'zami, 8. 
5 Ibid., 11. 
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Arabic Khatt Throughout History 


Arabic has been written in many calligraphic styles throughout history: 


1. Mu‘qili معقلي‎ also known as musnad. It is said that this was taught to Idris 


2. Qiramuzi فيراموزي‎ 
In Makkah al-Mukarramah, the Qur?an was first written with this Khatt. 
3. Hiri حيري‎ 


In Madinah al-Munawwarah, the Qur'àn was written with this khatt. As 
ransom, those prisoners from the Battle of Badr who knew how to write were 
ordered to teach ten Sahabah #% each. These prisoners being from Hira were 
well versed in the Hiri khatt. This became the dominant khatt for the writing 
of the Qur’an and this was used in the time of Abū Bakr #25 when the Qur'an 
was compiled into book form, and this was the same khatt that was used to 
write the Masahif Uthmani.” This khatt later on became known as al-Khatt 


al-Hijazi.” 


كوفي 1011 .4 


$ Nadhr Muhammad, Tas-hil al-Bayan translation and foreword by Abū al-Hasan A‘zami, 8- 
9, 

& Muhammad Idris al-‘Asim, Nafa’is al-Bayan, 32-38. 

$ Muhammad Idris al-‘Asim, Nafa’is al-Bayàán, 30. 
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As Islam spread, Muslims were introduced to the Kufi Khatt. Thus, in the year 
160 AH the Qur’an was written in the Küft Khatt.” 

After this period, scholars expanded in the science of Khatt and introduced 
many different styles and fonts. Ibn Muqlah—one of the governors of the 
Khalifah Mugtadir bi Allah, introduced six more styles: 


1. Naskh نسخ‎ 

2. Thuluth ثلث‎ 

3. Rayhan ريحان‎ 

4. Tawqr توقيع‎ 

5. Muhaqqaq محقق‎ 

6. Riqa‘/ruq‘ah/rig‘ah رقعة‎ à 5 رقاع‎ 


In the year 318 AH the Quran was written in the Naskh style for the first 
time, and this is the khatt predominantly used since then. This is to such an 
extent that some have stated an ijma“ on this style to be adopted for the 
script of the Quran. 


Apart from the above, Nasta‘liq, also known as ta‘liqg, was introduced and 
adopted by the Persians and Turks. Nowadays, Urdu and Persian are written 
in Nasta'liq. Nasta‘liq was used for Turkish until the rise of Mustafa Attaturk 
who anglicized the Turkish alphabet. 


& The Küfi script was very similar to the Hiri script as both these cities were in close 
geographic proximity to each other. Therefore, it is not impossible that the Quran was 
written in this script before 160 AH as well. al-A‘zami, History of the Qur'ánic Text, 139. 
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Books on Rasm al-Khatt 


Scholars throughout the history of Islam wrote on this subject. Beginning 


from the first century we have: 


Imam ‘Abd Allah ibn ‘Amir al-Shami (d. 118 AH), Ikhtilaf Masahif al- 
Sham wa al-Hijaz wa al-Traqg and Kitab fi Maqtü' al-Qur'àn wa 
Mawsülih.9^ 

Yahya ibn al-Harith al-Dhamari (d. 145 AH): He is the student of Ibn 
‘Amir al-Shami. He wrote Kitab ft Hija? al-Masaáhif.^ 

Imam Hamzah ibn Habib al-Zayyat al-Küfi (d. 156 AH), Kitab fi 
Maqtü* al-Qur’an wa Mawsülih.* 

Imam al-Kisa’i al-Küfi (d. 189 AH), Ikhtilaf Masahif Ahl al-Madinah wa 
Ahl al-Küfa wa Ahl al-Basrah and Kitab al-Hija’ & Kitab Maqtü* al-Qur’an 
wa Mawsülih.* 

Farra Yahya ibn Ziyad ibn ‘Abd Allah ibn Mansur Abū Zakariyya al- 
Aslami al-Kifi (d. 207 AH); He is the famous grammarian of Arabic. 
He wrote Ikhtilaf Ahl al-Küfa wa al-Basrah wa al-Sham fi al-Masahif.* 
Khalaf ibn Hisham (d. 229 AH), Kitab fi Ikhtilaf al-Masahif.° 

Imam Nafi‘ ibn Abi Nu'aim al-Madani (d. 169 AH). He is the most 
prominent and important source for the narration of rasm al-khatt, 
especially the mushaf of Madinah. He was born in Madinah and 
taught qira'at for seventy years. The mushaf prepared by ‘Uthman 
3& for the people of Madinah was with Imam Nafi“ for a while. Many 


*  Ghanim Qaddiri al-Hamad, al-Muyassar, 65; Ibn Nadim, Fihrist, 56-57. 


* Ibid. 


$6 Ibid., 66; Ibn Nadim, Fihrist, 56. 

67 Ibid., 70; Ibn Nadim, Fihrist, 55-56. 

6 Ibn Nadim, Fihrist, 55. 

® Tbid.; Najah, Mukhtasar al-Tabyin li-Hija? al-Tanzil, 1:161. 
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of his students wrote books on rasm al-khatt narrating from him.” 
They include: 

Ghazi ibn Qais al-Andalusi (d. 199 AH), Hija? al-Sunnah. He is one of 
the preeminent students of Imam Nafi* and it was through him that 
the Qira’ah of Imam Nafi reached Spain. He prepared a mushaf after 
proofreading it 13 times with the mushaf of Imam Nafi* and 
thereafter wrote his book." 

Qalün (d. 220 AH) the first rawi of Imam Nafi, He wrote his book 
directly relaying from Imam Nafi‘.” 

Abū ‘Ubaid Qasim ibn Sallam (d. 224 AH), Fad@il al-Qur’an wa 
Ma‘alimuh wa Adabuh. There is one chapter in this dealing 
specifically with rasm al-khatt. He has written about almost every 
single science of the Shar?ah.” He has eight well-known books on 
the sciences of the Qur’an. His books on qira'at and tajwid are 
considered to be one of the first. 

Abü al-Mundhir Nasir ibn Yüsuf al-Nahwi (d. 240 AH) was one of 
the students of Imam al-Kisa?t. After Imam Nafi“ and Abū ‘Ubaid 
Qasim ibn Sallam, he is considered an authority in the science of 
rasm al-khatt. He wrote a book titled Rasm al-Masahif.” 

Muhammad ‘Isa al-Taymi al-Asbahani (d. 253 AH) was the student 
of Nasir ibn Yusuf. [He wrote a book on the rasm of the Qur'an,]^? 
Hija? al-Masahif.”° 


4 Ibid., 67-68. 
7 Ghanim Qaddiri al-Hamad, al-Muyassar, 68; Najah, Mukhtasar al-Tabyin li-Hij@ al-Tanzil, 


” Najah, Mukhtasar al-Tabyin li-Hija? al-Tanzil, 1:159. 
7? Ibn al-Jazari, Ghayah al-Nihayah, 2:18. 

7 Ibn al-Jazari, Ghayah al-Nihayah, 2:297. 

75 Ibn al-Jazari, Ghayah al-Nihayah, 2:197. 

7$ Najah, Mukhtasar al-Tabyin li-Hija? al-Tanzil, 1:168. 
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10. 


11. 


12. 


Principles of Rasm al-Khatt 


This science can be divided into two main parts: 


1. Usül - General principles that are generally applicable throughout the 


Quran 


2. Furüsh - Specific cases that apply to specific words only 


The following are the main sources for this science: 


Masahif ‘Uthmaniyyah - Their rasm is exactly how the Qur'an was 
written during the time of the Messenger of Allah %4. These were 
prepared under the guidance of ‘Uthman 2; by Zaid, Ibn Abbas, Ubay 
ibn Ka‘b, Abd al-Rahman ibn al-Harith ibn Hisham, Sa'id ibn al-‘As 
and ‘Abd Allah ibn Zubair ès.” 

Imam Nafi* and the Madani Mushaf - Imam Nafi* narrates the Madani 
rasm from the Mushaf that was prepared for the people of Madina 
under the guidance of ‘Uthman .” Whenever Imam Nafi‘ is 
mentioned, the Madani Mushaf will be meant and whenever the 
Madani Mushaf is mentioned, the narration of Imam Nafi“ [from it] 
will be meant. 

Imam Abü *Ubaid Qasim ibn Sallam and the Imam Mushaf - Abü 
‘Ubaid Qasim ibn Sallam narrates rasm from the Imam Mushafi.e., the 
Mushaf that was prepared under the guidance of ‘Uthman و‎ and he 
had kept it for himself.” Whenever Imam Abū ‘Ubaid Qasim ibn 
Sallam’s narration is mentioned, the Imam Mushaf will be meant, and 
whenever the Imam Mushaf is mentioned, the narration of Imam Abū 
‘Ubaid Qasim ibn Sallam will be meant. 


7 Fath Panipati, Ashal al-Muwarid, 33-34; Najah, Mukhtasar al-Tabyin li-Hija? al-Tanzil, 1:138; 
Ghanim 02001011 al-Hamad, al-Muyassar, 37. 
75 Fath Panipati, Ashal al-Muwarid, 41. 
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4. Makki Mushaf - The Mushaf that was prepared likewise for the people 


of Makkah. 

5. Kufi Mushaf - The Mushaf that was prepared likewise for the people 
of Küfa. 

6. Basri Mushaf - The Mushaf that was prepared likewise for the people 
of Basrah. 

7. Iraqi Mushaf - Both the Kufi and Basri Mushafs are referred to as the 
Iraqi Mushafs. 

8. Shami Mushaf - The Mushafthat was prepared likewise for the people 
of Sham. 

9. Bahraini Mushaf - The Mushaf that was prepared likewise for the 
people of Bahrain. 


10. Yemeni Mushaf - The Mushaf that was prepared likewise for the 
people of Yemen. 


However, the Mushafs of Bahrain and Yemen are not used as references in 


this science. 


There are five main causes of differences between khatt and rasm al-khatt: 
1. Hadhf ~i+dropping of a letter 


2. Ziyadah ssbjadding a letter 

3. Ibdal transforming a letter into a another letter 
4. Fasl © Wasi والوصل‎ Jصallseparating‎ & Adjoining 

5 


. Hamz „Pronouncing a hamza 
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Hadhf حذف‎ 


Dropping of a letter 


Hadhf in the Masahif ‘Uthmani occurs due to the following causes: 
1. 


To avoid successive identical letters e.g., two or three alifs etc. 
To accommodate the recital of different riwayat. 
Due to the fact that normally wasl is intended and done on that word. 


Due to a reason other than the above. 


Hadhfto avoid successive identical letters e.g., two or three alif etc. 


Examples of Hadhf of alif: 


Verse Print Sürah Word 


ós ÉJ مُوسَيَ‎ Labi قال‎ sual EU Madani الشعراء‎ es 


© 555544] OL سی‎ sA 5) ال ا‎ pod aig us South الشعراء‎ Ag 
Asian 26:61 


Scholars are unanimous that the above word is written with only one alif as 


2 
3. 
4 


The reason for this is that they did not have a separate shape for the‏ ,3 ا 


letter hamza. Thus, it did not form a part of the written word. If they were to 
add another alif to represent the hamza, the word would have two successive 
alifs; something that is disliked, to avoid confusion. Thus, it was dropped 
from the word. The scholars of dabt added the vertical mini alif (also known 
as alif al-khanjariyyah or standing zabar/fatha) after the rà? to represent the 
first alif and a hamza after it to facilitate its correct recital. Based on this 


convention of dabt, the first alif was dropped. 
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Using a slightly different convention, in the South Asian Print, the hamza 
was added after the alif implying that the second alif (hamza) was dropped. 
According to the rules of rasm imla't, the word would be written as sel sor 


lels. 
Every word that is supposed to have two alifs at the beginning is written with 
one alif. This happens when there is a hamza al-qat' at the beginning of a word 
whether it is the interrogative hamza or otherwise, followed by another 
hamza al-qat‘ regardless of the harakah on it. 
There are many such examples in the Qur’ān out of which some are: 

Verse Print Sūrah Word 


fn gozo saxo. » ole حبار و‎ ngg a, ng A 7 $a REP 
OGL Y bad له‎ al عاد ر‎ ole tho Lye إن الذيخ‎ Madam 5999 ١ List 


© GeV chad آم لم‎ asthe ali tg yy quá) South البقرة‎ nagih 


Asian 
Verse Print Sürah Word 
لمرن‎ ¿á ai AE aisle Madani يأب الواقعة‎ 


56:59 


® Rye NK al 9528 pi eS South الواقعة‎ eS 
Asian 56:59 


However, if the second hamza is hamza al-wasl, there is a slight difference in 
the conventions of dabt adopted by the Madani and South Asian prints of the 
Qur’an. The Madani print will add a hamza preceding the second hamza and 
the South Asian print will not add a separate hamza as shown in the examples 


below: 
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Verse Print Sirah Word 


z 
ge 


© ہو تَسْكَعْجِلُونَ‎ LS 385 sels بوة‎ Lists ag lili Madani o9» gaii 
10:51 
Défi أن 355 کت به‎ eitis uisi South oss gi 
Asian 10:51 
The above words according to rasm imla't would be written as WI. 
Verse Print Sirah Word 
ji Wes حَرَامَا‎ X3 Hess 535 ڪم مِّن‎ A ا‎ A Madani يونس‎ Ais 
" ze, buen 10:59 
G5, A35 abst عل‎ l aé ól Áil 
Ta مو‎ LD 25 ` 7 
4M حَرَامًا وَحَللا قل‎ Ais cand 355 53 الله ل ڪُم‎ JU cs {js South الله يونس‎ 
10:59 


& $5445 آم عل الله‎ 2253 55i Asian 


Words like امن ادم اية‎ etc. In the Mushaf Uthmani, they are written with one 
alif without the hamza on top. The scholars of dabt differ as to how to 


facilitate reading the hamza with the long vowel alif without adding an alif to 


the script: 
i The Madani print has a hamza before the alif i.e, &\s Sle gals 
2; The South Asian print has a mini alif (alif 
khanjariyyah/standing fatha) on it. 
Rasm iml@i would be آمن‎ pol àlor أية أمن‎ esl 


The word oYlwherever it comes in the Quràn with or without the 


interrogative hamza is written without the hamza al-qat* and alif as follows: 
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Sürah Word 


Sirah 


يونس 
10:51 


يونس 
10:51 


Verse Print 
too Tile oat يڪن‎ olf US فيڪ‎ Of le; poc < ÎÎ Madani 
نَهُ مَعَ‎ ii أله‎ op gall haus iT eas يڪن‎ alc مان‎ dá: 
ipe يا‎ pa ون ن‎ Unb عة وع أذ وت‎ is s South 
PTT الله‎ by xdi Gass الف‎ ears وان يك‎ ges Asian 
© 
According to rasm 17113: , it should be written as oYor اللأن‎ 
Verse Print 
© به- َسْتَعْجِلُونَ‎ S 185 GIG به‎ AH i Madani 
Gi) ósea به‎ a وقد‎ 3 d HR e ما‎ SEE] South 


Asian 


The above words according to the rasm imla't would be written as oY!with 


hamza al-qat*. 


However, regarding the following ¿blin Sarah al-Jinn, some ‘Uthmani 


Mushafs have it written according to rasm imla?t and some have it written as 


HI.” Both Madani and South Asian prints have it written as oYlaccording 


الجن 
72:9 


Print 


rasm imlat. 


Verse 


OL لَه شِهَابًا‎ 34 OST فَمَن يسيع‎ QO iai Gis A Ax كُنَا‎ tl; Madani 


°° Fath Panipati, Ashal al-Muwarid, 83. 
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Z 5 15 2. x 2 2 3322482 org . 213 
Olio UE É ik J eh فَمَنْ‎ NGA مِنْهَا‎ BES GS South الجن‎ — Sy 


Examples of Hadhfof Waw 


Scholars are unanimous on the hadhf of one waw when two waws come 
together in one word. This can take two forms: 


1. Both are waws in letter form as in: 
الغاون داود يستون‎ 


According to rasm imla’i , they would be written as: 
الغاوون داوود يستوون‎ 


2. The first waw is actually a hamza in waw form and the second is the letter 
waw as in: 


Ose x3 ثئويه‎ Bre gall 


According to rasm imla’i, they would be written as: 
الموؤودة تؤويه يذرؤون‎ 


Examples of Hadhfof Ya? 


Scholars are unanimous on the Hadhf of one ya? when two yà's come together 


in one word as in: 
Ms cael oes) الأميّن‎ La qd 
According to Rasm Imla’i , they would be written as: 


يحي يستخبي oeel ou» oed!‏ 35 الله 
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In the Madani print a small ya? with its bottom cut-off + is placed to inform 
the reader that a ya? must be recited here even though it is not written in the 


Mushaf as in: 
ABS الئاس‎ ge Bid 5,726 sali 54s حَقٍ‎ Le Seri 5,5 dif ete يَحَفْرُونَ‎ sli 5] 


Gl Ni 
If the dropped ya? is mushaddad, a shaddah is also placed on the mini ya? as in: 
Gasal oss ss HS fs ill t s 5 


In the South Asian print, the printed ya? will have a standing kasrah 
underneath it to denote that it needs to be stretched another harakah as in, 


EEEE E 
Examples of Hadhfof Lam 


Scholars are unanimous on the Hadhf of one lām in the word Nr of Sürah 
al-Talaq. According to Rasm Imla'i, it would be written as AWI. Similarly, 
when jiprecedes the word ,ليل‎ one lam will be dropped as in .اليل‎ In order to 


inform the reader that two lams need to be recited, a shaddah is placed on top 


of the lam. According to Rasm Imla'i , it would be written as |. 


As for the Hadhf of lam in الذي الذان )5,5 الذين الى‎ al both Rasm *Uthmani and 


Rasm Imlaî agree upon its Hadhf. 


Similarly, both rasms agree on writing both lams in other words beginning 
with lam such as: 


اللهو اللغو اللؤلؤ 
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Examples of Hadhfof Nün 


Scholars are unanimous on the hadhf of one nün in the following place: 


Verse Number Strah Word 


Gorai Ay ay Baty قارا تايان مالك‎ 1211 — s uu 


Scholars have placed a shaddah on the niin to indicate the dropped nün. 
However, it is not to be recited like a normal mushaddad letter. While reciting 
the nun with the shaddah, ishmam needs to be made i.e., one needs to gesture 
toward the dammah with his lips to indicate the dropped niin has a dammah. 
Another method of reciting it is with ikhtilas of the dammah i.e., recite 2/3 of 
the dammah only. 


Similarly, scholars are unanimous on the hadhf of nün in the following 


verse: 
Verse Print Sürah Word 
e d دي | اد‎ ve T Lax 3 
© لْمُؤْمِنِينَ‎ GE 5 3055 zs jl < of QUE E EE Madani ids ES 
® Ce نت‎ 55 5 s ius pd GREG South l a 
Asian 


Scholars have placed a mini nün to indicate that an extra nün needs to be 
pronounced. Since there is also ikhfa? taking place, the Madani print does not 
place a sukün on the nün, whereas the sukün is placed on the nün in the South 
Asian print. 


f This word is also written without a nün in Surah Yusuf, ayah 110. ‘Aqilah Atrab, 1. 83. 
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Hadhfto Accommodate the Recital of Different Riwayat. 
Examples: 


1. The Masahif are unanimous on writing the hamzah al-wasl in the word 
الأيحة‎ in the following two places in the Qur’an: 


Verse Number Sirah Word 

Orne es cust گان‎ of; 15:78 TER 

£424 7328 $e BP aro. X ہ١‎ (s A AS 

© وَعِيْدِ‎ SS LOS کل‎ ies S وَآصْحْبُ‎ 4 à ISN 


As for the same word in the following two places, it has been written without 
the hamzah al-wasl due to the fact that it was revealed with two qira'at. One 
with hamzah al-wasl, and that is the girah of Abū ‘Amr, ‘Asim, Hamza and 
21-1015371 i.e., ا‎ and the other without hamzah al-waşl and without the 


following hamzah al-qat* maftühah and with a fathah at the end of the word. 
This is the gir@ah of Nafi‘, Ibn Kathir, Ibn ‘Amir and Abū Jafar, 4&1.” 


Verse Number Sirah Word 


Oeil Sd oslo 26176 dpl Sai 


EEA t ds 55i A 4 
او‎ ASG) Cumis لوط‎ 0585 55255 38:13 v? iSc 


53 Hirz al-Amani wa Wajh al-Tahani, 1. 928. 
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2. The Masahif are unanimous on the hadhf of the ya’ in the following 
word of the following verse: 


Verse Print Sirah Word 
Ji Sate Ee mi il eye 1S Jy SAM ji gak قَلَمَاجَآءَ‎ Madani النمل‎ aysi 
664585 iae E: 27:36 
SUN in MS ni die i 3d free NN UE s&s South gé 
Asian 


@ تَفْرَحْوْنَ‎ ae 


This is to accommodate the differences in the gira'at. According to the 
riwayah of Hafs, the ya? will be recited with a fathah during wasl and during 
wagf both with ya? and without ya? are reported. The other qira'ah is to recite 
the word without the ya? in both wasl and wagf.? 


3. The Masahif are unanimous on the writing of ال‎ separated from طتياسين‎ 


the following verse: 


Verse Print Sürah Word 
Oraa Jide Madani  تافاصلا‎ Gauls Ji 
] 37:130 
© Geb e South Sex Í 
Asian 


The girah of Nafi*, Ibn ‘Amir and Ya‘qub is Gul JI (Ali Yasin, the family of 


Yasin). The gira'ah of the rest is as above." 


The same is the case for all those words that have been revealed with two 
variances: one with alif and the other without. For example: 


53 Hirz al-Amani wa Wajh al-Tahani, 1. 429. 
*! Hirz al-Amani wa Wajh al-Tahani, |. 999-1000; al-Durrah al-Mudiah, 1. 195. 
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واعدنا/وعدنا مالك /ملك 


Instead of a complete alif, a mini alif or alif al-khanjariyyah is placed to 
indicate the recitation of alif. 


HadhfDue to the Fact that Normally Was/is intended and Done on that Word. 


In this case, the scholars of dabt will not place any diacritical mark or letter 
to indicate the omitted letter. 


Examples of Omitting Alif 


The alif has been omitted from the word Win the following three places: 


Verse Number Sirah Word 
OIA لَعَلَكُمَ‎ Gaga أيه‎ as sl Miss 2531 yl 


Obj AGI due YE K, A ENUM AEM, 43:49 dajyi #8 
DHENE diya 71 NS i 
Examples of Omitting Waw 
The waw has been omitted from the following four verbs in the nominative 
case (raf) in the following verses: 
Verse Number Sirah Word 
و ےو يحم‎ 7 ueUd4d T q.i aye مده‎ ; EP 
wW عجو‎ oy O85 wth دڪاءهر‎ pa Gayl C» 17: 11 الإسراء‎ t» 
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3 
\ 


a 


Word 


gj 


العلق 


4 :42 م يوون A‏ عل دل كدب إن ait d KING‏ عل es OLS‏ لله 


G ES scot Well يَدْعٌ‎ gy ate JG 54:6 


Gio Fic, 96:18 


Similarly, the waw has been omitted from the following word in the 


Number  Sürah 


quee 


Sürah 


النساء 


66:4 


$14 t 4 4 237 GP TOT 32 
قان‎ athe elis o; eni les x85 OT IES إن‎ 


following ayah: 


Verse 


Jas ye هُوَ‎ dii 


Oiu dS xa 58,13 Geil ل‎ ey 


According to rasm imla't, this would be written as Alo. 


Number 


4: 146 


5:3 


10: 103 


20: 12 


Examples of Omitting Ya’ 


Verse 


ais dh s si NEE KAKA 3t Yi 
e و‎ ree و واعتصموا وو‎ R> دين‎ 
أَجْرًا عَظِيتَ©‎ AE ok 525 eas 


السو sis Mic. Liz. cos‏ ع ماع 
Gall YS ea‏ كَفَرُوا مِن دِينِكُمْ فلا OASIS BAS‏ 


UAE: as USS أ‎ (wees 
Ose Sadi arg af actas قالع‎ a5 Gf di 
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Word 


t 
^ 


Vo 
pe 


Hadhf Due to a Reason Other than the Above 


Omission of the alifof waw aLjam‘in the following places: The alif of waw al- 
jam‘also known as alif al-fasl (alif of separation) is the alif that is written after 


the waw that represents the past tense verb being in the third person plural 


masculine form e.g. قالوا‎ ls, This occurs in the words جاءو‎ and seb 


wherever they occur in the Qur’an.” Apart from these two words, this occurs 


Number Sürah 


البقرة 226 :2 
الفرقان 25:21 

34: 5 Ks 
59:9 الحشر‎ 


in the following four verbs as well:*° 


Verse 


“rro 


EET 56 op 5555] ois ted os OSH sali 


F MOT NR EIS ماكر‎ ie و‎ TON e 
55 أو تَرَى‎ ASL le. J ol NY G2) 5,555 لا‎ Guill Je 
QUAS RE es أشيبهة‎ SEAT a 


w Boe 


Ord! 325 à CE cal DH مُعَلِجِزِينَ‎ Usos s Sols 


- 3 3 oe و‎ 


ak oe Gd 5141 scs Gall‏ بو 
es, 355 E ele c photo à óg‏ 
E‏ ركو OS AuTi auo. BS‏ 


55 cAgilah Atrab, |. 160. 
8° cAgilah Atrab, |. 160-161. 
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Similarly, the alif that is normally written after a waw asli (root-letter waw ( 
has been omitted from the following word in the following ayah:? 


Verse Number  Sürah Word 
AE Sie dA OE age gias أن‎ dif عَسَى‎ au 9 ONE C 


1. Hadhf ofthe alifs in jam‘ mudhakkar salim, for example: 
4 A. . 4 ^ E || 5 ^ \ | 


2. Hadhf of the alifs in jam‘ mwannath salim, for example: 
CAO مؤمنت قنتت‎ Crabs 


3. Hadhf of the alifs in asma? al-‘adad  ددعلا أسماء‎ (nouns denoting 


numbers), for example: 
ils Rad qe ini 


According to rasm imla’i, these words are written with alif and sometimes 


without. 


4. Hadhf of the alif of hà? al-tanbih, for example: 
هذا هؤلاء هأنتم‎ 

According to rasm imla't, the above words are normally written without 
alif. 

5. Hadhf of the alif in asma? al-isharah (demonstrative pronouns), for 

example, 
ذلك كذلك أولعك ذنك‎ 
6. Hadhf of the alif in asma? al-mawsülah (relative pronouns), for 


example: 


?' cAgilah Atrab, |. 161. 
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£2 fo 
TUNI 


According to rasm imla, these words would be written as: 


اللائي اللاي 


7. Hadhf of the alifin $5eJand ¿s= wherever they occur. 
8. Hadhf of the alif in ya’ used for nid@ (to call someone), for example: 

del يسماء‎ ooh يأيها‎ 
9. Hadhf of the medial alif in those non-Arab names that have greater 


than three letters, for example:* 


إبرهم إسمعيل إسحق هرون عمران 


Note: In the word Ibrahim, the alif is omitted throughout the Qur’an and 
the yd? is omitted in Surah al-Baqarah only. This concurs with the gir@ah 


of Ibn ‘Amir: el x. 


10. Hadhf of the alif in the word WtSwherever it occurs except in the 


Sürah Word 
"T 
الكهف‎ OS 


Number 


13:38 


15:4 


18: 27 


following four places:? 


Verse 


z 
E 


BALAN ate PEU ا‎ qu Nos T sete 
£o ae أ چ‎ eu s if 
OOS gel EJ abf oso Wee dl لِرَسُولٍ أن‎ 


Opl SUS ds ِن 35$ إلا‎ AI Ly 


E^ Ex Ol E 7 Nx ee p 
SÉ os x) Jat رََكَ لا‎ ous ya Heal fy 
A AAE م‎ WA من‎ 


°° There are some names that are an exception to this rule. ‘Agilah Atrab, 1. 147-149. 


° cAgilah Atrab, |. 143-144. 
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Dont وكتاب‎ olii suos Dis طس‎ 27:1 det WS 


11. Hadhf of the alif in the following word of the following ayah:^ 


Verse Number Sirah Word 
د‎ ae E ITE 8: 42 الأنفال‎ sadi 


Ab oai e ينم ولو‎ 


Led di Spi‏ علب 


In all other places, the alif has been written. 


13. Hadhf of the alif in the following word in the following places:” 


Verse Number Sirah Word 
ASG ans GE gl os uS bel ds Cad casi هون‎ 5 as) vd 
, RECTAM MESS TE 

280 Cos 2i AG sel ف‎ MENT Ni a كَفَرُوا‎ sali 
OS AAS Ge ab 

MSS EMU OS Kel كنيو‎ gall js 27: 67 jell ci 

aK وَيَقُولُ‎ agi KANAN mR 78: 40 lll C 
Ob 2 CAU, 5 


In all other places, the alif has been written. 


14. Hadhf of the ya? after hamza and Hadhf of the alif after lam in the following 
word of the following Sürah: 


? cAgilah Atrab, l. 141. 
? cAgilah Atrab, l. 141. 
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Verse Number Sirah Word 


Ouray EHE, yah) 106:2 gal 


15. Hadhf of the waw of ha? al-kinayah [even] when silah needs to be made on 
the dammah. Silah of the dammah is done when the letter before [and after] 
ha? al-kinayah is mutaharrik, for example: 


Madani print: síc LEX S VLS 5 لد‎ 


In the earlier days, they would write the waw in red or another color to 
distinguish it from the Quran." Then gradually they resorted to writing it 
the same color but making it smaller as to keep it distinct from the Qur'an. 


South Asian print: 3i zi Ala Ara 


According to the qira^ah of Ibn Kathir, silah will always be done on it except 
when connecting to the next word. This is in the state of wasi, During wagf, 
however, all agree that silah will not be made. 


16. Hadhf of the ya? of hà? al-kinayah [even] when silah needs to be made on 
the kasrah. Silah of the kasrah is done when the letter before it [and after it] 
is mutaharrik, for example: 


> 


Madani print: cas 2455 «4314. nie AaS 03,3 


In the earlier days, they would write the [ya’] in red or another color to 
distinguish it from the Qur'an.? Then gradually they resorted to writing it 
the same color but making it smaller as to keep it distinct from the Qur’an. 


52 Al-Dani, al-Muhkam, 55. 
° Ibid. 
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South Asian print: 45 بم‎ GR بِحَمْدِه‎ (Gà nala 


! 


According to the gira’ah of Ibn Kathir, silah will always be done on it except 
when connecting to the next word. This is in the state of wasi, During wagf, 
however, all agree that silah will not be made. 


Other than the above categories, there are other individual words that are 
written without alif but do not fall under any general rule. 


The following are words in the Quran wherein both Rasm ‘Uthmdani and Rasm 
Imla'i are the same: 


لكن أولعك ذلك الله إله هذا هذه هؤلاء هذان الرحمن الرحيم الذى التى الذين 
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Word 


NES 


Ziyadah الزيادة‎ 
Addition of Letters 


Ziyadah refers to adding a letter to the word without reciting it. The letters 
that are added to some words in rasm ‘Uthmani are alif, waw and ya’. In all 
the following examples, the additional letter will not be recited in wagf or in 
wasl. The scholars of dabt in the Madani print have placed a small circle on 
top of such additional letters. In the South Asian print, such additional 
letters are left empty without any sign to indicate that it is not to be read. 


Addition of Alf 
1. When the hamza is seated on a waw and is at the end of a word, for example: 
إن امروًا يعبوا تفتۋا برءاؤا تَظموًا يبدوًا الضعفوًا‎ 


2. At the end of the word V whose waw is a root letter and normally would 


be written as an alif. In the Qur'an, it is written as .ربوا‎ 


“z 


3. In the word wherever it appears in the Qur'an. It is written as sL, 
possibly to distinguish it from ai4, because at the time dots were not 


incorporated. In rasm imlai, it is sometimes written with alif and sometimes 
without. 


4. In the word «gin the following ayah only: 


Verse Number Sirah 


الكهف 3 ولا تَقُوآنَ لِمَأَئْءٍ إن GE NG Ted‏ 
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It is said that this is based on the habit of the Arabs at the time that they 
would sometimes add an alif in order to denote that the previous letter 


should be read with a fathah.” 


1. Addition of alif in the following words in their respective ayat: 


Number Sirah Word 


13:31 as JI ees 


12: 87 يوسف‎ A 

9: 47 الا‎ ness 
27: 21 الممل‎ xxu 
39: 69 الزمر‎ sles 

89: 23 الفجر‎ sa 


Verse 


Jao اد رك أو‎ ea 


9 
GAN ad & aito dose E eda 


LA £g 


GÉ JÉ تُصِيبْهُم بِمَا صَنَعُوأ قارِعَة او‎ ly ie ع‎ soll ولا رال‎ a 


z 


a oí e ye‏ 125 أَللّهِ HY É‏ أَلْمِيعَادق 


8) ail £35 oe | ABE YG as وَأ‎ Bd ِن‎ oL RS ace 
آلْكَهِرُونَ©‎ ail fái CD o p. Y 


eiii كلطم‎ Vals Te d chis ما‎ a es J 
Dine tls ifs e az cras ti 


Beret gales ald 3 AAN Sas عَدَابَا‎ ES 


A35 Sesso وَجأىَءَ‎ CEST 255 5 بور‎ SN edis 
E ر رها‎ 

و تو TELE‏ و a‏ 

OOE وَهُمْ لا‎ GFL eH ceni; 


s 


SG oasis ix cte uus soles‏ له الد رق 


2. Addition of alif in the words and wherever they appear. In rasm 


imla't they are normally written without the alif when connected to the 


previous word as in ¿pand c. 


?' Ghanim Qaddüri al-Hamad, al-Muyassar, 220. 
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3. In the following two places, the nan sakinah” has been written as an alif 
and the scholars [of dabt] placed the fathatain (double fatha) tanwin to 


facilitate the pronunciation of nün sakinah: 


Verse Number Sirah Word 

av عن‎ 55 idis gti oil GEN EIS 1232 ويو يف‎ 
gu ODD ee 
Osaa 

excl Gud ai J كلا لين‎ 5 gl Gi 


: ET ۴ TE "m 
In rasm iml@i, these words would be written as °3,ScJ and “akun. 
cB 


4. Writing of the niin sákinah in blas an alif i.e., Island placing the tanwin 


in order to facilitate the pronunciation of the nun sakinah. 


5. Writing of the kasratain (double kasrah) tanwin as nün sakinah in the word 
3S wherever it appears. This word in rasm imla would be written as 


tls, 


Addition of Waw 


In the Madani Mushaf, a small circle is placed on top of the waw in those 
places where it is additional and not to be pronounced in wagf and wasl. 
The South Asian prints leave the waw empty of diacritical marks to indicate 


that it is not to be pronounced in waqf and wasl. 


55 This nün sakinah is a nün khafifah which appears in verbs to add emphasis. 
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The waw is additional in the word يكم‎ _ wherever it appears. It is said that 


the waw’s purpose is to indicate that a dammah needs to be read on the 
preceding hamza. 


Rasm ‘Uthmani and rasm imla’, both have an additional waw in the following 
words: 


Ji: the plural of e, in order to distinguish it from إلى‎ 
:أواغك‎ in order to distinguish it from «I 


To maintain consistency, the same ruling is applied to أولاء أولات‎ 4,1 ji 


Addition of Y? 


In the Madani Mushaf, a small circle is placed on top of the ya? in those places 
where it is additional and not to be pronounced in wagf and wasl. The South 
Asian prints leave the ya’ empty of diacritical marks to indicate that it is not 
to be pronounced in waqf and wasl. 


The following places are where ya? is additional: 


Verse Number Sürah Word 
bolo leas عل ما‎ lcd us من‎ D cup s 6:34 الأنعام‎ cei 
ae Se 35 لكت الله‎ doct es cesi ع‎ 

Oats crs 

ee 20: 130 طه‎ Cu 
aJ gai A6 aci ; ai ai (Ule oes QUE f5; 
O% 
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slabs‏ يونس 


الشورى 


gel sal; 


qe‏ الروم 


Lp‏ الروم 


as‏ أل عمران 


10: 15 


42:51 


16: 90 


30:8 


30: 16 


3:144 


21:34 


51: 47 


68: 6 


Gub eth Jaa z ak ai Í dhe‏ ذى all‏ وَين 


ڪن nias Kd S365 sat‏ لَعَلَّحْمْ تد كرون 


U5 ENG ogc d : rus ial Seis 5 
e الاس‎ s را‎ A o عل‎ sat ys 


Dajan م‎ y 


of zat o cts A >< mU وو‎ X a و‎ 
مات او‎ al الرسل‎ AES مِن‎ EAS 35 ),55 إلا‎ X22 وما‎ 
14 gue CC ا لذو بق © عم‎ ee 

Kas lb sae عل‎ cla وَمَن‎ cene de el Js 
Tos > M E 

D SAW Ail 5505 ELS all 


y 
el 


ALi 3$ ss yên) las ET 


® ويون‎ Uy Sh is nb 
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2. Similarly wherever the word Suis followed by an attached pronoun, an 
additional ya? will be written as ing + i.” It is said that the ya? in the 
above words has been added to indicate that the preceding hamza will be 


read with a kasrah.” 


°° cAgilah Atrab, |. 192. 
?' Ghanim Qaddiri al-Hamad, al-Muyassar, 220. 
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Ibdal الإبدال‎ 


Transformation of Letters 


If the transformed letter is in the rasm and its pronunciation is according to 
the rasm, the scholars of dabt will leave it as it is. If the pronunciation is 
different, the scholars of dabt will place a diacritical mark to indicate the 


correct pronunciation. 


4. Ibdal of the round ta? al-ta?nith + into the elongated (mabsütah) ta? رت‎ for 


example: 


eB) oh نعمت‎ 


This is based on the fact that some tribes actually pronounced the šas Gin 


wasl and wagf.” 


5. Ibdal of the alif in SY into ya? in 3, in order to indicate that the hamza 
(originally called alif) is to be read with kasrah. 


6. Ibdal of alif to waw in the following four words wherever they appear: 


الصلوة الزكوة الحيوة الربوا 
ayat:‏ ع And in the following specific words and their respective‏ 


Verse Number Surah Word 
E ké c? 3G, 2 535 „$e sya nj- 7 A < 
A5 يُرِيدُونَ‎ (i515 IL رَيَّهُم‎ OE الذِينَ‎ VES الانعام 6:52 ولا‎ sah 
oF gle شَىْءِ وَمَا مِنْ حِسَابِكَ‎ oh مَا عَلَيَكَ مِنْ حِسَابِهم‎ 
Ge E فَتَظرْدَهُمْ فَتَكُونَ مِنَ‎ Ne 


* Mulla ‘Ali al-Qari’, al-Minah al-Fikriyyah, 299. 
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au aude بغرت ركهم‎ Gail oC oh 18:28 SU git 
WM adi in, 1 iege duce 155 hats 6 
AN OG bsp AGUS ge Als Lab مَنْ‎ aut ولا‎ 
abs 

GS ale 2535  .J SES‏ الوت BES cod JE NG‏ فيا 

t 55 کو کت‎ uie التعلفة‎ BS فى‎ cadi Her 


vx 


Az 7 َه‎ 


MAKA Rt IE Be مِن شَّجَرَةِ م‎ 358 
22) 93) Af eo diem - n Hh quy 


Juego 4041 pe aá 


Owes alg; 53:20  مجنلا‎ $855 


It is said that this is based on the fact that some Arab tribes used to 
pronounce such words with a blend of waw and they would write them with 
a waw instead of alif.” The scholars of dabt place a mini alif on top of the waw 
to indicate the pronunciation of the alif, 


7. Ibdal of alif to ya’: Such alifs are also known as alif maqsürah. This occurs in 
many words of the Quran including but not restricted to: 


وی أو أتهم مَولََهُم ضحها تلها BAR E55 acis‏ 


This is based on the habit of the Arabs in earlier times of writing the alif on 
which imalah is made in the form of ya? to indicate that imalah may be 
made." Scholars of dabt place a mini alif on top of such yà's to indicate the 
pronunciation of alif instead of ya’. 


? Ghanim Qaddiri al-Hamad, al-Muyassar, 224. 
100 Ibid., 227; al-Dani, al-Muqni‘, 63. 
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8. Ibdal of sin to sad in the following words in their respective ayat: 


Verse Number Sirah Word 
Guisi Aime Cis Vers al £8 cll من‎ 5 rs وف‎ 
(5,2253 «cll; jer : PUES 


$ ed 


deside ين ريڪ‎ steels of tne 7:69 الأعراف‎ ii 
وج‎ e ax Ge aE جَعَلَكُمْ‎ NGE i 
لما‎ sil E كين او‎ 
@ brane ec} 88:22 الغاشية‎ ais 
NS TR = Njeh 455 a pac pl 52:37 الطور‎ aii 


Though the above words are originally spelled with sin, they are written with 
500 because of a practice prevalent among some Arab tribes of reading the 
sin with a full-mouth (tafkhim) when it is in proximity to ارط‎ Thus, the sin 
becomes sad, and was written likewise in the masahif to indicate this ibdal. 
Depending on which riwayah is being recited, the reciter will read it as sin or 
sad. In the Madani print, when sin is preferred, it is written on top of the sad, 
and when sad is preferred, it is written underneath the sad. 


101 Panipati, As-hal al-Mawarid, 43. 
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Wasl and Fas] و فصل‎ Jas 


Joining and Separating 


Wasl refers to writing two words together as one word when, according to 
rasm imla’i, they would be written as separate words. Fasl refers to writing 
two words separately when in other places they have been written as one 
word, or when according to rasm imla’i, they are normally written as one 
word. Another synonymous term for fasl is gat‘. 


Terms 


Maqti‘: A word separated from the following word. Its infinitive is gat‘ (to 
separate). Another synonymous term is mafsül (separated). Its infinitive is 
fasl (to separate). 


Mawsül: A word adjoined to the following word even though in reality they 
are separate words. Its infinitive is wasl (to adjoin). 


It is imperative for a Qar? to know those words that are written at times 
adjoined and at times separated from the following word in the rasm of 
Masahif *Uthmaniyya. Waqf is permissible only at the end of a word whether 
the wagf is ikhtiyari (optional), idtirari (out of compulsion), ikhtibari (with the 
intent of testing) or intizari (with the intent of combining riwayat). If the 
word is separated from the following word, waqf will be made at the end of 
that word without joining it in any manner to the following word. And if the 
word is adjoined, wagf can only be made at the end of the adjoined word. 
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الحروف المقطعات 
The Separated Letters‏ 


This refers to the beginnings of certain sürahs that begin with letters, e.g., 


المص الر الم 


Though they are recited as separate letters, they are written together as one 
word. 


The Vocative & 


In Arabic, & is used as a vocative i.e., ladi .حرف‎ In the Quran, it is always 


attached to the following word. Examples are يموسى‎ lek .يبنؤم‎ 


The Used to Raise Awareness 


This tis always written adjoined to the next word, e.g. هذا هؤلاء‎ atl 


ال للتعريف 
ال The Definite Article‏ 


The definite article Jl in Arabic is prefixed and adjoined to nouns only. Wagf 
is to be made at the end of the word to which J! is adjoined. Waqf cannot be 
made on JI. 


ij 
Maqtü' (separated): y o 
Mawsül (adjoined): y 


All the Masahif ‘Uthmani are unanimous that in the following ten places the 
word òlis written separated from Y: 
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Sürah 


11:14 


36: 60 


11:26 


60: 12 


22: 26 


68: 24 


44: 19 


7:169 


7:105 


Verse 


oi) si Vy 52225 ن لا‎ 


EE 


35 6x 5 رفن‎ Et Sab SAVE aua : مودت‎ ase إا‎ STE 


AES QUA يَعْصِيئَكَ فى‎ Y; nese Sex 6 S fs Ge ask NG Spal otis 
Den عَفُور‎ abl 5] ail S Gael 


5 347 


spill SH es Sue ر ّى‎ 55 ES BBY ol ead مَكَانَ‎ cory Gio 3h 


$ g 


© GS Ladi edi e sua 
5 2 7 اب‎ Bae ررق * رہ‎ 3 E. 
© ome gl e Ens إن‎ al لا تَعَلوا على‎ ols 


ee ob late 54,53 ONS Se E A وَرِنُوا‎ Gls ps be XS 
عل انثالا دق ورا ماه‎ AKE sÝ ol asi gas i ميك‎ gle Lag TG Ase 
© Sass IÍ يَتَُونَ‎ spall [ 25 sd lf 


og 
ص‎ > P" 
w mrw - 


je JS رَبَكُمْ‎ ya I See 55 GA إلا آ‎ abt de أقوا‎ olde fas 


However, the Masahif differ in regards to the following verse: 
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Sürah 
الأنبياء‎ 


Verse Number 


sett, ENYANG أن‎ ch فى‎ costes athe oxi fob Sui Gat ذَهَبَ‎ ogy 21:87 
© ése Ge ES J 


In all other places, these two words are written adjoined (Mawsül) as Ý 
إنْ ما‎ 

Maqtü* (separated): إِنْ ما‎ 

Mawsül (adjoined): 4 


The words إن‎ and ما‎ are written separated in the following verse only. 


Verse Number  Sürah 
ouii wies dare Wis ots illu ax Rios 13:40  دعرلا‎ 
In all other places, they are written adjoined. 


ui 
Maqtū‘ (separated): 6 d 
Mawsül (adjoined): Ip 


These two words are written joined throughout the entire Quran. 


ن ما 


Maqtü' (separated): b عَنْ‎ 
Mawsül (joined): le 


These two words are written separated in the following verse only. 


77 


Verse Number Sirah 


© aet HLS Pub se Bu yee ub 7:166 الأعراف‎ 
In all other places, they are written joined. 


من ما 
من Maqtū‘ (separated): b‏ 
Mawsül (joined): ls‏ 


These two words are written separated in the following two verses only. 


Verse Number Surah 
row dee boni Ug 30:28 الروم‎ 
2 za د‎ 2 zs) 22 Lus E big zs c o 


Wr ام‎ i ME 4:25 النساء‎ 
a و‎ m. Mig NA S3 ees a ent 

abe RE hae A syrah 3531 hal Sela ot peut 
Em سي‎ SS OS Gas OS gati ota vs 

i ni hat os iius Gall كين‎ ET 


os it 


ORS osse ál 


However, in the following verse, some masahif[uthmani] have them written 


separated and some joined. 


Verse Number Sirah 


Sen 
C: 

\ 
* 


abii 3 رَبْ‎ dii asd east al أن‎ gua ed ین ما‎ hs 63:10 gall 
Dedi a وَأَحُن‎ SS قريب‎ yel d 
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They are written joined in all other places. 
أم من‎ 
Maqta‘ (separated): من‎ el 
Mawsül (adjoined): ùfi 
[These two words are written separated in the following four verses only.] 


Verse Number  Sürah 
QR de nca jah مّنْ‎ NGE agis ail تَقْوَئ مِنَ‎ Bs jah ash 9: 9 ay 
© Gef spall cas لا‎ ahh tg به ف تار‎ WE us 
Ex Cle dE من‎ e ne في آلگار‎ A Me oom Vet يلْحِدُونَ ف‎ gl) 41:40 A 
من‎ lanai oy cae aif Just jo alg فى‎ age ules Sb النساء 9 فَأ‎ 
© ÍS agli ڪون‎ 


© os ode os peal Was من‎ is Safes ngakeni 37:11 DUE 


[They are written adjoined in all other places.] 
أن م‎ 
Maqtü* (separated): 4 أن‎ 


Mawsil (adjoined): ألم‎ 


[These words will be written separated everywhere they appear in the 
Qur’an. | 
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Verse Number Sirah 


Obat als Jub الْقْرَئ‎ Hes BS يڪن‎ Jol لاام 6:131 لك‎ 


البلد 90:7 — اسب عاق 
إن ما 


Maqtü* (separated): ما‎ 4) 
Mawsül (adjoined): نا‎ 


These two words are written separated in the following verse only. 


Verse Number Sirah 
1 m 


© Geet Ng m إِنَّمَا تُوعَدُونَ‎ 6134  ماعنألا‎ 


They are written joined in all other places. 


Maqtü‘ (separated): ما‎ sf 
Mawsül (adjoined): lf 


These two words are written separated in the following two places. 


Verse Number Sirah 


all sh dat óh decies مَا يَدْعُونَ مِن‎ dif. HTS ذَلِكَ‎ 22:62 g 


© Sii 


قان 31:30 Ss GAT ys ISL YS‏ ما بغرن من ونه البنطلٌ Sh‏ آل هر stall‏ الكبيه 


T 


4c 
cy 


€ 


However, in the following two places, these two words are written separated 
in some masahif ‘Uthmani and joined in others. 
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Sürah 


Number 


8:41 


16:95 


Verse 
eed SAM cy 0,2505 LOA d BU سىء‎ ya ne LEG 
GA ex; oce. de iol s d etate ces إن‎ Jail uas سكين‎ 


65455 22S إن‎ cei هْوَ‎ A عِددَ‎ S LU تمتا‎ uf as, xS; 
3 


In all other places they are written joined. 


s 
Maqtū‘ (separated): \s K 
Mawsil (joined): kk 


These two words are written separated in the following verse. 


Number Sirah 


eld 


14: 34 


Verse 


Polish Gayl By نِعَمَت آله لا حضوا‎ As al; Lidl u E us eniti; 
© 50$ 


However, in the following verses, these two words are written separated in 


Sürah 
النساء‎ 


Number 


4:91 


some masahif ‘Uthmani and joined in others. 


Verse 


ilf diss V مهم‎ ots s أن‎ old Aik ok 
akaya asl ies i si pa iod ils 55s AT IURE) 
© GÀ شلطتا‎ cue aed hag 26 sl کیشر‎ dis cast 


SESUK 8f فى‎ oan gii ES من‎ HE ف مو ق‎ PESE 
SEIS PARAR ya 1 SHS 6 RES 5 (ges eal ئة‎ 
| 


© 5535 d sends Be KI JÊG gs ey Oe ceti ro 
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oy‏ — 23:44 م ارتا oly‏ لما جاء م وله SERS‏ بهم بَغْضًا 
WIL Y si AS d ada‏ 


i Ze $5 z 


© 7.55 ah NGGE ib gua CE Lally estes 67:8 A 
In all other places they are written joined. 


پش ما 


Maqtu‘ (separated): مَا‎ (ji 
Mawsül (joined): kan 


These two words are written joined in the following two verses. 


Verse Number Sürah 
eel aks من‎ GE zt, ju uu Ghi dee ess 0 الأعراف‎ 
عم‎ zil n T vase is seu 3 ais pun 


© 


alb من‎ AT JS أن‎ es df jl Lyles بوه أَنشَُهُمْ أن‎ AR zh 2:90 البقرة‎ 
© & As CE وَلِلْكَفِرِينَ‎ CE de ceni. فَبَآءُو‎ cate مِنْ‎ Is من‎ ANS 


However, in the following verse, these two words are written separated in 
some masahif ‘Uthmani and joined in others. 


Verse Number Surah 


SS ee نينا لقم‎ 5j poi Gili 2: 93 البقرة‎ 
Renae e 
© Gash ob إن‎ dats, ec 


In all other places they are written separated. 
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1/1041“ (separated): في ما‎ 
Mawsül (adjoined): lq 


These two words are written separated in the following ten verses:'” 


Sürah 


eai 


النور 


الأنبياء 


المائدة 


eai 


24:14 


21:102 


5: 48 


6:165 


2:240 


Verse 


—w 


ài‏ مآ اوی UE d‏ عل Np suam not‏ أن يَحُونَ 
DCN‏ دما ci ji La‏ خِنزِيرٍ od cs df ud Jol za ji d‏ 


< P) 2 


$15 5 


© fer) 5E 455 OG ole Y5 EG HE 


"tr 455 cde df ji 3‏ فى pat is 535 a‏ فى م 
abe She‏ © 


Sy sx cp vj Gia) Bh os Gui Up 
GAL مِنَ‎ dele Ke cla is وآ‎ Af fal, eS قا حك‎ ade us 
ولك‎ dos ial sealed آله‎ eli n sg e" m [HA py 


Gg EAE‏ كس asi 15 oU EIOS‏ 5 رجیم 


é غَيْرَ‎ que J) ex eem Ee iles Veg) 595555 au O58 i; 
n » 
l مَعْرُوفٍ‎ Lor حيسم ف ما مذ ف شه‎ ut رب قلا‎ OF راي‎ 


102 These ten places can also be written as mawsül. However, writing them as magta is 
preferred. ‘Aqilah Atrab, 1. 247-249; Panipati, As-hal al-Mawarid, 142-143. 
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الروم 


56:61 


39:46 


30:28 


Soy ف ما لا‎ coats eel Jac ol عل‎ 


dita إلا‎ A say) zag) oe عدوا‎ sells art الذية‎ ds V 
A إن أله لا يَهْدى مَنْ‎ USE فى مَا هُمْ فيه‎ EORR 
$25 ose 

di $‏ فَاطِرَ a fs Walle LNG occu‏ أنت 28 بَيْنَ dote‏ فى 
ما 156 فِيهِ SÁ‏ © 

ud muni ener 


pon 


However, in the following verse, these two words are written separated in 


Number Sirah 


RS 


Sürah 


26: 146 


all the Masahif ‘Uthmaniyyah. 


Verse 


© Gals Kab فى ما‎ 5,5591 


In all other places they are written joined. 


bal 
Maqtü* (separated): ما‎ <i 
Mawsül (adjoined): lgi 


These two words are written joined in the following two verses. 


Number 
2:115 


16: 76 


Verse 
© علي‎ Los dil 5) dif وَجْهُ‎ cei t iss os i2 d df us 


uid ici rM uA x 
© pile bine dé 5 Just ahs us 3h EN ERI 


However, in the following three verses, these two words are written 
separated in some masahif Uthmani and joined in others. 
Verse Number Sirah 
© تَْبْدُونَ‎ SG ied وَقِيلَ‎ 26:92  ءارعشلا‎ 
Gus aa a يتما‎ anggi 33:61 الأحراب‎ 
tas ciel EM GGUS ولو‎ ad تَحُوئوأ يذرككُم‎ cel 4:78  ءاسلا‎ 


% «5, > Ot aa عع‎ 3 ar 3 «ultus 

CB قل‎ Sous مِنْ‎ code يَقُولوا‎ E ون تْصِبْهُمَ‎ AN axe مِنْ‎ eR يَقُولوا‎ 
T oat? Xn ec at 

DBS أَلْقَوْمِ لا يَكَادُونَ يَفْقَهُونَ‎ V be JUS abl we 


In all other places they are written separated. 


k إن‎ 
1100116 (separated): jJ ol 
Mawsül (adjoined): d 


These two words are written joined in the following verse only. 


Verse Number Sirah 
أنثم‎ 455 ANY ob fu Ji HG pê jaat Ju 11:14 هود‎ 
& ó 2 PI 


In all other places both words are written separated. 


da 
Maqtü' (separated): j o 
Mawsül (adjoined): 3 


These two words are written joined in the following two verses. 
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Number Surah 


الكيف 


18: 48 


75: 3 


Spl ceni: US Uke dia as e 22; 
© uet d 


© Ake aod f car ca 


In all other places both words are written separated. 


يا 
Maqtū‘ (separated): Y $‏ 
كيلا Mawsül (adjoined):‏ 


These two words are written joined in the following four verses. 


Number Sirah 


آل 
عمران 


الأحزاب 


3:3 


57: 23 


22:5 


33: 50 


Verse 


py CE ect ee ى أ‎ S25 J 5h shi os ا ُضهذوت ولا‎ 
© تَعْمَلُونَ‎ es. Lh ول ما مك‎ cel ها‎ de is CST 

Ab ese ie Les ue ها اكه‎ dE ee Wem 
@ 35 JB SLAY 


Z2 .« 


SHES ِن‎ OIF o Lats OF ead i wire on 
WENG ee PROV 
E A 


fg re 


i, Blas وتا ملكت‎ irl ايت‎ al de gi ad iT 22 at 
Ole gM ALS ol; WE ou; date cu; عَيَكَ‎ ots عَلَيْكَ‎ d 
BÍ حَاِصَة‎ escis أن‎ s So] إن‎ cu GA 235 إن‎ Eug IG duo 
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(Da oe a pia "P P TR eut depu RET. ma 2 
يكير‎ Ce SL GS Ui O E egi ها‎ dés قد‎ Ges وو درن‎ 
GS عَفُورَا‎ A وان‎ G55 Ge ڪون‎ 


In all other places, both words are written separated. 


w 


عن عن 
عن من Maqtü* (separated):‏ 
Mawsil (adjoined): yE‏ 


These two words are written separated in the following two verses. 


Verse Number Sūrah 


ol‏ 24:43 الم ترا آله ری UE ue thes Bee digig‏ من 
SE Gye 1985 eats‏ مِن i Je‏ من 255 ead‏ به من A 255 SUS‏ 


edited yid; OSs عن‎ ds عن من‎ BEE 9 النجم‎ 
In all other places both words are written adjoined. 


uz 
Maqtü' (separated): é يوم‎ 
Mawsül (adjoined): ee 


These two words are written separated in the following two verses. 


Verse Number Sürah 
OKÉ الوح‎ do excl DUE d tek eh AB e ER Y غافر 6 يوم هُم رون‎ 


OSE decies 51:13 Obl 
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Stirah 


Number 


18: 49 


25:7 


70: 36 


4: 78 


لام الجر 
J‏ هؤلاء Maqtü* (separated):‏ 


Mawsül (adjoined): ey k3 


The preposition J is written separated in the following four verses. 


Verse 


EST Jo EGS 5], e a Giai Gee sl fd LEST cass 
5 5 25 eU o un D deu ےک س رع قب ةي رارع‎ d. do paw 
يَظْلِمُ رَبْكَ‎ 5 ole عَيلوا‎ G 55255 Quasi كبيرَةَ إلا‎ NG صَغِيرَةَ‎ Jol لا‎ 
eui 

Bs ad ju SI aec usas eut JESU J L2 os Ju Us‏ فَيَكُونَ 


See 


© Sebi dls ie gall مال‎ 


3. 


[iie £5 8 2ء فو 8را‎ o ied có os ہے مو ډو‎ 
يَقُولوا‎ ALL تُصِبْهُمْ‎ Ob ES بُرُوج‎ BS 35 SHI CEES 1e ES CSI 
ى خط‎ Be وه‎ © 2935, 5 mE PLATO 5 oe 
al suc مِنْ عِندِكَ قل كل مِّنْ‎ code Ng) gas ARAS cina Ol) al oue مِنْ‎ csl 


© Bd لا يَكَادُونَ يَفْمَهُونَ‎ es AS Qus 


In all other places the preposition Jis written as joined. 
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ée لات‎ 
Maqti (separated): je لات‎ 
Mawsül (joined): Gc 


In the mushaf al-imam—the mushaf ‘Uthman # had written and kept for 
himself—the word لات‎ is written joined to the word ye in the following 


verse.” 


Verse Number Sirah 


© polit Se GYG lys oF ِن‎ eek من‎ Whe 38:3 v? 


There are certain words that are linguistically separate but in the masahif 
Uthmani, they are considered joined in the sense that during wagf, it is 
impermissible to make wagf on the first word. Instead, waqf will be made on 
the word following it. For example: 


Verse Number Sirah 


Ox Ch555 أو‎ RN S5 83:3 المطففين‎ 


There is no alif al-fasl after $45 or مكلو‎ indicate that waqf is to be made at the 
end of P. 


105 It is written as separated in all the other Musahif ‘Uthmani, and writing it is as separated 
is what is practiced upon. ‘Aqilah Atrab, 1. 260. Nadi al-Qitt, Hidayah Uli al-Albab, pg. 197. 
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METU 


These words appear twice in the following ayah and are written joined: 


Verse Number Sirah 
Is لِمَن‎ 553 By ai Ses S, ANG ases sis gill القصص 28:82 وَأَصْبَحَ‎ 
ev sac dba x n ده‎ zia 38,0 oo fe ro و‎ 
Ga edis لا‎ is S لْحْسَفٌ‎ ee Xl 55 وَيقَدِر لَوْلآ أن‎ cookie e 


Jig in reality is a combination of three words: (s; and A and 8f. In the Hafs 


riwayah, waqf can only be made at the end of the third word. According to 
Imam Abū ‘Amr waqf can be made on the A and according to Imam al-Kisar', 


wagf can be made on (ss. 


104 Hirz al-Amani wa Wajh al-Tahani, l. 384. 
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Rules for Writing Hamza According to Rasm ‘Uthmani 


24d! Hamz Hamz literally means to prod, urge on, push, spur, and 
technically it refers to the letter « because it creates a glottal sound in a 


word. There are various forms of hamza: + e ts 5! Í. 


Rasmof the Initial Hamza 


1. At the beginning of a word, hamza will always be written on an alif as أ‎ if 
maftühah or madmümah and | if maksürah, e.g., أنزل‎ ex!» .أقول‎ In the South 
Asian print, the hamza at the beginning of a word is written as an alif without 
the small «on it or underneath it. This is how it was originally written in the 
*Uthmani Masahif as the shape for hamza had not been introduced then. 


2. The same will apply when there is a particle prefixed to an initial hamza as 


3. When two hamzas come together at the beginning of a word, then, if both 
are maftühah, the first will be written as +, without the alif and the second 
with alif, e.g., “ule «3 3e. If the second is madmüma, the second will be 


written as a waw , e.g., .أؤنزل‎ If the second is maksürah, the second will be 


written as a ya’, e.g., lil, 


4. The initial hamza will not be written as an alif if it is followed by an alif in 
order to refrain from writing two alifs together, e.g., ùle. This is the only 
exception to the rule of writing the initial hamza [as an alif]. In the South 


Asian print, this would be written as Gal, 


105 As mentioned before, the shape of hamza is the top part of the letter ‘ain and was 
introduced by Khalil Ahmad al-Farahidi (d. 170 AH). 
106 A]-Dabba*, Samir al-Talibin, 83-84. 
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Rasmof the Medial Hamza 


In order to understand this, it is important to know the order of harakat in 
terms of their strength when on a hamzah. Kasrah is the strongest, then 
dammah, and then fathah. Also, the preceding letter and its harakah will affect 
how the medial hamza is written. 


1. If one of the two letters (the hamza and the preceding letter) is maksürah, 
the hamza will be written as a yd? since kasrah is the stronger harakah. For 
example, 44 Jiu, 


2. If one of the two letters i.e., the hamza and the preceding letter, is 
madmüma and the other maftuhah, the hamza will be written as a waw since 
dammah is the stronger harakah. For example, JI s 3 i 


3. If both letters i.e., the hamza and the preceding letter, are maftüha, the 


hamza will be written as an alif. For example, رَأَوْكَ‎ Qi. 


4. If after the medial hamza is an alif, the hamza will not be written as an alif 
or on any other letter in order to refrain from writing two consecutive alifs. 
For example, ve ss le 5 


Rasm of the Final Hamza 


The final hamza will always be written as the long vowel corresponding to 
the short vowel preceding it. 


1. If a fatha is preceding it, it will be written as an alif, e.g., G Ws; 
2. If a damma is preceding it, it will be written as a waw, e.g., 55! 
3. If a kasrah is preceding it, it will be written as a yd, e.g., شاطئ‎ isi 


4. If a sukün is preceding it, it will be written without any letter, e.g., sds 
ecaAll ec 
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The difference between rasm ‘Uthmani and rasm imla’i in regard to the hamza 
is mainly based on the following two points: 


1. The Arabs at the time of the revelation of the Qur'an did not have a 
separate shape for the hamza although it was pronounced." They would 
normally borrow an alif, y@ or waw to represent it or would omit it altogether 
from their writing. They would know where and when to recite the hamza 
due to their mastery of the language. ^ 


2. The Qur’an was revealed according to the dialect and accent of some of 
the tribes that used to make takhfif (creating ease) in the pronunciation of 
the hamza. Thus, the hamza would be written according to the long vowel alif, 
waw or ya’, whichever was the one that takfif was in accordance with. 


Takhfifof the Hamza 


The default position in the pronunciation of hamza is tahqiq, pronouncing it 
from its exact makhraj i.e., the furthest part of the throat and with all its 
qualities. This was the dialect of Hudhail and the majority of Tamim.” 
However, since the letter hamza is the most difficult letter to pronounce due 
to the distance of its makhraj i.e., the furthest part of the throat and due to 
the qualities of shiddah and jahr, many tribes, like Quraish and other tribes 
of the Hijaz, used to adopt ways of creating ease in its pronunciation." ? This 
is known as takhfif. 


1?7 Ibn al-Jazari, al-Tamhid, 115. 

' Ibn Diya? Muhib al-Din Ahmad, Ma'rifah al-Rusüm, 5-6. 
109 A|-Dabba*, al-Ida’ah, 23. 

110 Al-Suyuti, al-Itqan, 1:340. 
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